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INTOXICATIONS. 
Ts word intoxication is in the “Standard Dictionary”’ 
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said to mean, “The act of making drunk, or state of 
being drunk; drunkenness. A state of great mental 
excitement; elation, rising to frenzy.” 

Drunk, is defined as “Under the influence of intoxicating 
liquor to such an extent as to have lost the normal control 
of one’s body and mental faculties, . . . to evince a dis- 
position to violence, quarrelsomeness and bestiality.” 

Intoxication is a word made up of the subject or body, 
toxic, from Latin, toxicum, or Greek, toxtkon, meaning poi- 
son; the prefix 7m meaning to take in or to produce; and, the 
suffix, tion, meaning act, state, or agent. Toxication is said to 
be “the act of poisoning or the state of being poisoned.” The 
prefix zn denotes the entering into or the producing of “the 
state of being poisoned.” 

Poison is said to be “any substance that when taken into 
the system acts in a noxious manner by means not mechanical, 
tending to cause death or serious detriment to the health.” 
So that intoxication is the taking in of poison, or the produc- 
ing of a state of being poisoned; which may “cause death or 
serious detriment to health.” ‘The time figured for this, de- 
pending on the amount and quality of the intoxicant taken or 
produced and on the ability or inability of the constitution to 
assimilate or resist it. 
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The word intoxication is not used by modern lexicons in 
the sense only of taking alcohol or drugs, but in a broader 
sense, as applied to the mind and the morals. The idea of the 
word is as true in its application to the mind and morals as 
it is when applied to an alcoholic condition. Here, the word 
intoxication will be used in a fourfold sense. 

There are four kinds of intoxication to which man is 
subject, according to his four natures: Intoxication of his 
physical nature, of his psychic nature, of the nature of his 
mind, and of his spiritual nature. ‘The intoxication of one 
of his natures may act upon one or upon each of the other 
three. The forms of intoxication treated will be physicah 
intoxication, psychic intoxication, mental intoxication, and 
spiritual intoxication. 

Used in reference to these four intoxications the meaning 
of the word intoxication is: The state of poisoning result- 
ing from undue stimulating or preventing the use by the con- 
scious principle of its bodily functions, its senses, its mental 
faculties or its powers. 

For each of the four intoxications there are causes, its 
intoxicants, its ways of development, reasons for taking in- 
toxicants, the effects of the intoxication, its duration and ter- 
mination, and its cure. 

Alcohol and narcotics are causes of physical intoxication. 
Such drinks as beers, ales, wines, gins, rums, brandies, whis- 
kies, liqueurs, are drinks in which the spirit of alcohol is the 
intoxicating principle. ‘The way of becoming intoxicated is 
by the drinking of these or other alcoholic substances, or 
taking them as ingredients in food. ‘There are reasons given 
for taking alcoholic intoxicants, such as that it is a means 
of sociability, produces good fellowship, evokes good humor, 
causes joviality, that it is an appetizer, a refreshment, that it 
prevents the blues, that it quiets trouble, drives away dull 
care, relieves from sorrow, causes forgetfulness of misery, and 
overcomes despair, that it gets up courage, that it is a stimu- 
lant to thought. Others again, take it for the love of the 
sensation it produces, and others for medicinal purposes pre- 
scribed by the doctor. 

The effects of the intoxication are shown by the physical 
actions, the bodily condition, the senses, the character, and by 
the mind of the individual; which are determined by the kind 
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and quantity of the intoxicant taken, the condition of the body 
which consumes it, and the ability of the mind to deal with 
the intoxicant and the body. According to the nature of the 
individual and the different degrees of intoxication, there is 
exhibited a warmth, mellowness, exhilaration of manner ac- 
companied by volubility, argumentativeness, combativeness, 
boisterousness, quarrelsomeness of speech; and these are fol- 
lowed by depression, relaxation, exhaustion, sluggishness, un- 
steadiness of gait, a thickness and uncertainty in speech, stupe- 
faction, torpor, insensibility. The sensations vary from a 
mild pleasantness to shocks of violence, from intense excite- 
ment to suffering and deadness. 

The alcohol in all alcoholic intoxicants begins to produce 
its effects on the entire constitution of the body as soon as it is 
taken into the stomach. Whether its perniciousness will be 
immediately produced or long deferred will depend on the 
compounding of the drink and proportion and the power of 
the spirit of alcohol in the compound. Depending on the 
compound, the ‘alcohol first affects the body or the brain. In 
every case, however, it acts directly on the nervous systems, 
then on the fluids of the body, the muscles, and leaves no part 
of the body unaffected. When taken in small quantities by 
persons whose body is strong, whose health and digestion are 
good, the effects may be apparently beneficial; at least, no 
inconvenience is suffered. By long and habitual use, even in 
small quantities, and particularly by those with weak minds, 
weaker morals and unsound bodies, the effects are pernicious. 
When first taken, the alcohol acts as a stimulant in a small 
dose. In large doses it produces drunkenness; that is, the 
central and sympathetic nerves are acted on, the lobes of the 
cerebrum are numbed. ‘hese react on and still the cerebro- 
spinal system, a paralysis of the central nervous system results, 
the voluntary muscles are rendered inactive, the stomach suf- 
fers and its activities are inhibited. The only parts of the 
body not seized by numbness and paralysis are the automatic 
centers in the medulla oblongata, which carry on and regulate 
the circulation and respiration. If more alcohol is not taken, 
the period of drunkenness ends, the body resumes its func- 
tions, rights itself and the effects of the alcohol may disappear. 
By repeated periods of drunkenness, or by the habitual use of 
alcohol in any form, the nervous system often becomes de- 
ranged, the organs are incapacitated or diseased and cannot 
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perform their regular functions. ‘The alcohol causes the 
shrinking of the secretory glands of the stomach and checks 
its functions and impairs digestion. It hardens the liver, 
weakens the heart and kidneys, causes degeneration of the 
brain. In short, undermines the constitution by causing over- 
growth of connective tissue in practically all the organs and 
tissues of the body. After death the presence of alcohol can 
be found in all the body fluids. It is easily found in the cere- 
bro-spinal fluid when all traces of it have disappeared else- 
where in the body; that shows its particular affinity for the 
nervous system. 

Possibly unmindful of the after-effects, and with confi- 
dence of the immediate good it may do their patients, physi- 
cians have been the causes of numerous alcoholic wrecks. 
Many physicians prescribe alcohol in any of its forms as a 
stimulant or tonic, and it is sometimes said it will in some 
forms make blood, give strength, build up the body. Whether 
this is or is not so, it is certain that the alcohol taken as a 
medicine has insidiously created an appetite and desire for 
alcoholic intoxicants in the body, and the patient frequently 
develops into a drunkard. 

Another way of developing drunkenness is by the enor- 
mous manufacture and sale of alcoholic intoxicants under the 
mask of what is called “patent medicines.” ‘These are widely 
advertised to cure every known or supposed ill and disease. 
Those who buy the sure cure patent medicine intoxicant be- 
lieve they have been benefited by the stimulating effect it pro- 
duces, and they buy more. The other ingredients of the cure- 
all are often harmless. But the alcohol in the patent medicine 
often produces the effect on those who use it, which those who 
manufacture it intend that it should. That is, it creates an 
appetite and desire for alcohol in that form. 

The effect of alcoholic intoxication on the senses is varied 
from sensations of mildness to acuteness and great intensity, 
and then decreasing to complete insensibility. These changes 
may follow each other gradually or rapidly. There is a grate- 
ful glow which creeps through the body and produces an 
agreeable feeling. The eye and ear become more alert. The 
taste is keener. There is a feeling of conviviality and jolliness 
which prompts to seek association with others, or else a 
moodiness, moroseness, surliness and taciturnity with the de- 
sire to get away from others and be alone, or with a tendency 
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to antagonism and ill nature. There is a feeling of heat, a 
readiness to take offense, to quarrel or fight about what is 
done or said. A feeling of sickness or of numbness is felt. 
Objects around seem to move about and blend. The ground 
moves in gentle waves, or like a troubled sea. There is no 
certainty of distances. ‘The feet and legs become great 
weights. The eyes become heavy and swim, the ears dull. 
The tongue is too thick, and refuses to articulate. The lips 
lose their flexibility; they are wooden and will not assist in 
forming sound into words. Drowsiness comes. The body 
feels like lead. ‘The conscious principle is disconnected from 
its nervous center in the brain, and there is a collapse into in- 
sensibility and deadness. ‘The after effects of the intoxication 
are stomach qualms, headaches, thirst, burning, trembling, 
nervousness, a loathing disgust at the thought of the intoxi- 
cant, a ravenous craving or a gnawing hunger for more drink, 
a stolidity, stupidity or soddenness, a condition called deli- 
rium tremens, in which the conscious principle is forced below 
the physical state, where it sees harmless or hideous crea- 
tures, flies, insects, bats, snakes, misshapen monsters, which 
the besotted attempts to chase or from which he tries to 
escape with little or no attention to physical conditions or 
those around him. In this state the one suffering may prattle 
about and pick the flies from the wall, or chase things through 
the air which no one but he can see, with eyes bulging with 
terror, panting with excitement, or he may, cold and livid 
with fear, try to dodge the things which pursue him, or to 
escape from what he sees, until he goes into convulsions, or 
from sheer exhaustion falls. 

The effects of alcohol on the thought, the character, the 
mind of an individual, will depend largely upon the ability 
of the mind to control its use; but, however strong the mind, 
the continued consumption of alcoholic intoxicants in large 
quantities will inevitably produce the same physical effects. 
It must affect the thought and character; and, unless over- 
come, it will break down and enslave the mind. 

Under the influence of alcohol strange changes appear to 
be wrought in the character. A quiet and good-natured per- 
son will be turned into a rowdy or a demon, and one who is 
usually given to much talk and aggressiveness may be mild- 
mannered and inoffensive. Under the influence of alcohol 
some will prattle like children or babble like imbeciles. Some 
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will insist upon telling the story of their lives. Stern men may 
become sentimental and week about some trifling event. Those 
who ridicule religion and its forms, may quote long passages 
from the scriptures, give dissertations on religious subjects, 
champion some form of religion or religious observances and 
argue the cause and desirability of saintliness, and, perhaps 
of the evils of drunkenness. Under the influence of alcohol 
some men filling positions of trust and honor are changed 
into beasts who give free reign to and indulge their wildest 
passions and lusts, engage in lewd orgies, the thought of 
which would horrify their associates as it would themselves 
in sober moments. Under the influence of alcohol murders 
and other crimes are committed which men could not other- 
wise be made to do, and which bring sorrow and ruin to them- 
selves and others. 

Alcohol suppresses the thought of some and stimulates 
thought in others. Some writers and artists claim that they 
do their best work when under its influence; but these are only 
temporary effects, under the stimulation of alcohol. Habitual 
intoxication undermines the morals, colors the thought, and 
breaks down the mind. Other kinds of physical intoxication 
may cause debauchery, produce family troubles, destroy 
health and cause death; but only alcohol intoxication can com- 
pletely destroy integrity and probity, remove all traces of 
honor and self-respect, change men of trustworthiness and 
kindness into heartless brutes and thieves and mean forgers, 
insensible to injury to others, and produce utter shameless- 
ness and depravity. Alcohol only has been able to make men 
of wealth and culture actually crawl in the gutter, and from 
there, reduced, raise their bloodshot eyes and reach out their 
unsteady hands to beg the passerby for enough to buy a drink. 

The causes of physical intoxication by narcotics are con- 
sumption of opium, ganjah (from cannabis indica), bhang 
(cannabis sativa), the variants of these in their various com- 
pounds and with other substances. 

The reasons given for the taking of a narcotic are, that 
they quiet the nerves, relieve from pain, produce sleep, and 
enable the consumers to get away from trouble, see visions 
and hear unusual sounds, and that they have to be taken 
because—it can’t be helped. The ways by which the narcotic 
may be taken are consumption in the form of a pill, a draught, 
by injection, by smoking or eating it. Physicians are fre- 
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quently the ones to introduce narcotics to those who later 
become victims to narcotic intoxication. Knowing the desire 
of the patient to have quick results and to get relief from 
pain, or to satisfy their craving for a drug, the physician pre- 
scribes or gives the narcotic without giving due consideration 
to the consequences which may follow. By the use of their 
needles, their pellets and their potions, some physicians swell 
from their patients the ranks of morphine fiends in every year. 
Hearing the wonderful effects produced by the smoking of 
opium, having “a friend,” addicted to the habit who suggests 
trying it, going slumming, seeing the smokers with their pastes 
and pipes, out of idle curiosity, or from morbid desire, one 
tries a pipe, “just one.” ‘That is not usually enough. Another 
is necessary “to produce the effect.’ The effect is not usually 
what he has expected. He must get the expected effect. He 
does it again. So he becomes a “drug fiend.” In a similar 
way one may get into the habit of ganjah, which is usually 
smoked. Bhang is drunk, or eaten as a confection, or taken as 
a beverage in its weaker form, called siddhi. Bhang is not 
hashish or indian hemp. Its effects are different. Hashish 
is the tender leaves from cannabis sativa, before its buds have 
opened, and the leaves dried and smoked. Bhang is the leaves 
taken after flowering, washed, steeped and drunk. Bhang is 
not generally known in the West, but is said to be in common 
use in India. There it is said to be taken by the individual 
alone, or in select gatherings, or at the great annual festival— 
Durja Pujah. 

The effect of narcotics on the body are, that they inter- 
fere with digestion, increase or lessen respiration and circula- 
tion and deaden the nerves or make them acute. Opium 
makes the body inactive. Ganjah may act as an excitant. 
Bhang produces calmness. The effects of narcotic intoxica- 
tion on the senses are, the stilling of the physical and the 
opening of other senses to things not physical, not normal. 
There is a languorous, dreamy feeling, as the passing into a 
waking slumber. Physical surroundings may be exaggerated, 
blend with or fall away from new scenes which appear. Wo- 
men of beauty, handsome men, act or talk with engaging 
manners. In enchanted gardens which delight the eye, rap- 
ture-making music is heard and delicious perfumes add to the 
charm. That which most appeals to his sense, engages the 
attention of the subject. Relaxation, languor and ease are 
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more pronounced from the effects of opium than from ganjah. 
Ganjah usually causes the sensual instincts to be more active 
than they are from the effects of opium. The sensations re- 
sulting from Bhang are dominated by those which prevail at 
the time of its taking, while those from opium and ganjah are 
usually quite different. In ganjah and opium the sensations 
increase. In opium the languor increases until the subject 
becomes unconscious. From the unconscious state he emerges 
slowly or with a shock. The charm, the rapture, the delight 
are often reversed. Instead of the creatures of loveliness 
which enticed or bewildered him, he is beset by fiends, rep- 
tiles, vermin, and other loathsome and horrifying things, from 
the presence of which he can escape only by taking the nar- 
cotic again. Perhaps he is only seized by a burning dryness 
or splitting headache and other bodily discomforts which he 
may relieve by taking another dose. ‘The after effects of 
bhang are not so pronounced, though it may take away the 
appetite; indeed, it will prevent hunger; and it, too, is likely 
to produce a feeling of emptiness, voidness and uselessness. 
If too large a dose is taken, the consumer will not wake up. 

Narcotic intoxication has a pronounced effect on the 
thought and character of one who is subject to it. He experi- 
ences a certain freedom and stimulation of thought and play 
of fancy, which no ordinary person can have in his normal 
condition. This thought takes wing and travels through seem- 
ingly boundless spaces, in any part of which and according 
to the wish of the imagination, builds structures, equips ar- 
mies, establishes empires. He even creates a world and 
peoples it; in all of which he wields the magic power to do 
and to enjoy. Under narcotic intoxication a humble clerk 
may become a king of finance, and contro! the markets of the 
world; a shop girl becomes a queen, attended by courtiers and 
adored or envied by her ladies; a homeless wanderer may at 
once be the lord of vast possessions. Anything which the 
thought and imagination may make possible is as reality itself 
in narcotic intoxication. 

This action of the thoughts produces a reaction on the 
character which unfits it for its responsibilities and duties in 
the world. There is an unbalancing of values of things. The 
attention is divided between the periods of intoxication and 
obligations in the world. The moral tone is lowered, or mor- 
ality may be thrown to the winds. However one long ad- 
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dicted to narcotic intoxication may try to hide his habit, it 
will be Known to those who understand its nature. There is 
a certain emptiness, uncanniness, unhumanness, about the 
person, as though his senses were acting somewhere else. He 
is marked by a certain absence of awakeness, and he is sur- 
rounded by a peculiar atmosphere or odor which partakes of 
the character of the narcotic to which he is addicted, and 
which he seems to exude. 

The effects of bhang differ from those of opium and 
hashish in that the user of bhang may determine the subject 
of his thought before getting under its influence. Under the 
influence of bhang, one may carry on a conversation or con- 
duct a course of reasoning. But eveything he thinks or does 
will be exaggerated, enlarged or extended to a remarkable 
degree. Any subject of thought may be examined mentally 
as minutely as a piece of tissue under a high power micro- 
scope. Surrounding objects or word pictures will be enlarged 
and colored to accord with the prevailing sentiment. Every 
movement appears of great importance. A movement of the 
hand covers a long period of time. <A step is like a hundred 
yards; a minute like a month, an hour an age; and all this 
may be experienced without being cut off from the physical. 

The effects on the mind of narcotic intoxication are, that 
the mind loses the sense of values and the idea of proportion; 
it is undermined, and becomes unbalanced, incapable of 
grappling with the problems of life, of carrying on its devel- 
opment, of fulfilling its responsibilities or doing its share in 
the world’s work. 

The duration of alcoholic or narcotic intoxication may be 
lasting or only temporary. There are some who, after suffer- 
ing temporary effects have refused to renew them. But usu- 
ally when one becomes addicted to either habit, he remains 
its slave through life. 

There are certain cures for alcoholism, under the names 
of their originators, which will suppress the desire for any 
alcoholic drink. The treatment for the cure of narcotic 
intoxication is not often successful. If the one “‘cured” does 
not again take drink he will remain cured. But if he is not 
first cured in his thought and if he allows his thought to pon- 
der on the subject of his drinking and to consider the act of 
his drinking, the thought of drink will bring about a critical 
situation, in which he is urged by some one or by his own 
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thought, “to take just one more.” Then the old hunger is 
awakened, and he falls back to where he was before. 

Cures for alcoholic or narcotic intoxication may give re- 
lief and help in effecting a cure, but the only cure for physical 
intoxication must be begun and effected by thought: There 
the struggle for mastery and immunity must be fought out to 
a finish and won, before there can be any permanent cure in 
fact. 

The spirit which acts through narcotics dwells at the 
threshold of the senses. It will not allow the conscious prin- 
ciple in man to pass beyond its realm, or to know its secrets 
and mystery, until he has proved himself immune to the se- 
ductions of the senses and has learned to control them. 

The spirit of alcohol is a high officer of the law. It stands 
at the boundary lines of the worlds. It is a servant of those 
who obey and are masters of the law, and will allow them to 
pass and even bear them on when they know and are able to 
control it. But it is a tyrant, merciless and cruel, to those 
who abuse it and disobey the law which it must serve. 


In the February number will be treated other forms of Intoxicants. 

























WHAT IS INFINITE? 
By J. M. BICKNELL 


as a depreciation of the value cf common mathe- 

matical knowledge in the practical affairs of life. 

Whatever may be thought of the worth of the ideas, 
they are given out only for the bearing they may have on the 
questions of higher thought, such as the so called “Riddle of 
the Universe,” a “Criterion of Truth,” a “Fourth Dimension,” 
and so forth. The reader is assumed to have a knowledge 
of the elements of geometry. 


TT: ideas set forth in this short article are not intended 


THEOREM I 
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Figure 1. 


lf two parallel straight lines in the same plane be pro- 
duced indefinitely each way, the two lines extended will cut 
each other twice, and each line will form a circle. 

Let the straight line CD be drawn through the point F, 
and parallel to AB in the same plane. FC and FD will be in 
one and the same straight line, and AE and EB will be in one 
and the same straight line. FC produced indefinitely will 
cut EA produced, and FD produced indefinitely will cut EB 
produced. Let FE be drawn perpendicular to AB; it will 
also be perpendicular to CD, and the angles EFC and EFD 








204 THE WORD 


will be right angles, each an angle of ninety degrees, limited 
in magnitude and exhaustible. From the angle EFC lay off 
the angle EFG equal to thirty degrees, and from the angle 
EFD lay off the angle EFK equal to thirty degrees; then 
will the line FG cut the line EA at G, and the line FK will 
cut EB at Kk. From the angle EFC lay off another angle, 
GFH, of thirty degrees, and from the angle EFD lay off 
another angle, KIL, equal to thirty degrees; then will FH 
cut EA at H, and FL will cut EB at L. Now, if from the 
angle EFC the remaining angle of thirty degrees be laid off, 
and if from the angle EID the remaining angle of thirty de- 
grees be laid off, that is, HC on the one side, and LFD on 
the other side of EF, then will FC cut EA, and FD will cut 
EB. [f not, let X be the last point in EA to which a straight 
line can be drawn from the point F, and let Y be the last point 
in EB -to which a straight line can be drawn from the point F; 
then will all the points in EA beyond X, and all the points in 
EB, beyond Y, be points to which a straight line can not be 
drawn from the point F; which is absugd, according to 
Euclid’s first postulate, that a straight line may be drawn from 
any one point to any other point. Therefore, FC produced 
will cut EA, and FD produced will cut EB. 

In the same manner, it may be shown that FM, FN, FO, 
FR, and FS, produced, will cut CD and AB. But FM, FN, 
FO, FR, and FS are chords of a circle in the circumference 
of which F is a point. Therefore, if AB and CD be pro- 
duced indefinitely they will each form a circle. Also, the 
circles so formed will cut each other at two points. Let CFD 
and AEB be two circles, of unknown but of inconceivable 
dimensions (Fig. 2), representing the lines CD and AB pro- 
duced as in Fig. 1. The circles or, rather, their circumfer- 
ences will cut each other at X and Y. 

Scolium [. It may be said that the angle EFC (Fig. 1) 
can be infinitely divided, and that, accordingly, the last line 
from F cutting EA, before arriving at FC, could never be 
reached. But a division of the angle to infinity has nothing 
to do with the case. An infinite division of an angle, or of a 
line, means a movement and a stonpage, and is conditioned 
that one shall not proceed to the last limit. Any line or 
angle may be infinitely reduced; but the line has two ends, 
and we can proceed from one end to the other; while the 
angle has two sides, from one of which we may proceed to 
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the other. Let FG be moved with a uniform motion con- 
tinuously toward FC. It will reach and become one with 
FC, and will pass beyond to FM. The last time FG, thus 
moved, cuts EA, before passing FC, will be at the point X, 
when FG falls on and becomes one with FC. 

Scolium II. If the circumferences in figure 2 be con- 
ceived as of known dimensions, then CD and AB are tan- 
gents; but CD and AB have been shown to be segments of 
circumferences of unknown and inconceivable dimensions. 
Hence, there is, in fact, no such thing as a straight line, all 
such being segments in circumferences of circles whose curva- 
ture is too small to be apprehended by the observer. Are, 
then, the laws of mind such that thought travels in a curve 
around a common center? 

THEOREM II 





-B 








Figure 2. 


All existing things, as they are, are finite, and capacity 
for enlargement, for diminution, and for variety of relations, 
alone are infinite. 

It has been shown in theorem | that a straight line can 
not be infinite in length, for the reason that when produced 
indefinitely, it forms the circumference of a circle which is 
limited to any point taken as the beginning. 

Again, let A and B be two points in space, any distance 
apart. 

A B 
A may be considered as the center of a sphere which may be 
enlarged without limitation. B may be considered as a 
similar sphere. In the same manner it may be shown that 
any number of points may be considered as centers of similar 
spheres. Now, if each sphere be enlarged without limit, such 
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spheres must occupy the same space. Hence any number of 
spheres, having different centers, and equal in size, may oc- 
cupy the same space; which is impossible. Hence it follows 
that such spheres can not be infinite in dimensions, but must 
be finite, and mere forms of conception, with a capacity for 
unlimited change of dimension and unlimited variety of rela- 
tion to other conceptions, while space is only the conscious- 
ness of such capacity. 








R sin. A 
In trigonometry, we learn that tangent A = ' 
cos. A 
R? 
and that secant A = . This can not be true in a circle 
cos. A 


of infinite dimension, because such circle can have no tangent 
nor secant, there being no outside for them to run into; but 
that is absurd, for every circle has a circumference by which 
it is limited, and which may be enlarged indefinitely, and 
hence, it has a tangent and a secant. In the same manner, it 
may be shown that no existing mathematical form, known 
to us, can be infinite in dimension, but that it fs only capable 
of greater and greater dimension. ‘To say that any form is 
infinite in dimension, is contradictory by the very force of 
the expression itself; for, if it be infinite, it can not be en- 
larged, which is in itself a limitation. 

The spheres A and B may be conceived to be centered 
at any point in space, may be enlarged without limit, or di- 
vided without limit. 

If the foregoing thoughts be deemed worthy of con- 
sideration, may they not shed some light on the so-called 
Riddle of the Universe? The course of philosophy has been 
to conceive of God, or the Absolute, as a being of already 
existing infinite attributes. The obvious result has been to 
make of God a purposeless being. He could acquire no new 
knowledge or power, nor could he be the recipient of new 
enjoyments, pleasures or pains. 

What object could he have in creating a universe? What 
interest could he take in humanity? He already has within 
himself everything. He is infinite, and incapable of any new 
experience. Now, does not this word incapable bring the 
whole subject back in a circle, and show that he would 
thereby be limited? It seems to me that the common view is 
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not one that can ever satisfy the feelings or the intellect of 
man. Infinity appears to be a term that expresses only in- 
completeness. Nothing can be infinite, but may infinitely con- 
tinue to be or to become. We have seen that a straight line 
can not be drawn to an infinite length, but will return upon 
itself. No material object nor any conception can be infinite, 
but may infinitely expand, develop and change its relations to 
other things. Mlay it not be so with God?e May he not be 
all in all at present, and yet capable of becoming greater? 
Such a conception brings him much nearer to the human 
heart, while, at the same time, it detracts not the least bit 
from his worthiness of adoration. 

it is said that man has no criterion of truth; that his 
senses deceive him. This is an unwarranted expression. Of 
course, he can not know everything at once. He is not per- 
fect. But mind and senses united by right experience are 
man’s best criterion, and are reliable, if rightly used. Runa 
stick into the water; the lower end appears to be where it is 
not. It is an illusion, we are told, and the eye has deceived 
us. This is not true. The error is due to a premature judg- 
ment. First consult the intellect. Wuth proper experience, 
it will tell you that light passing through the atmosphere, 
on entering water, will be bent from its original course, and 
that the end of the stick will appear to be where it is not. The 
eye looks and verifies this law of the intellect. The senses tell 
the truth, but must be used as intended, that is, with the 
intellect. We think, when walking on a level field, that we 
are going in a straight line. Mind teaches us that we are 
traveling on a great circle, and that the curvature is too 
small to be perceived by the senses. The senses demonstrate 
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There has been much discussion about a Fourth Dimen- 
sion. Of course, the center of a sphere appears to take in all 
points of space. A sphere is a three-dimensional figure. But 
the better view is that all dimensions are properties of mind. 
In figure 2, if we imagine AB to cut CD, instead of CD cut- 
ting AB, we will have the circles thrown in the opposite 
direction, and Z will be in neither circle. The mind can 
form an imaginary circle, of unlimited magnitude, about any. 
point in space. By instantaneous operation of the mind, such 
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a circle can be annihilated, and a similar one located in any 
other portion of so-called infinite space. A being of unlim- 
ited powers might form images with such rigidity that lim- 
ited beings, as man, could not alter or remove them. The 
being that formed them, however, might annihilate them 
with as much ease as we the works of our imaginations. 

Suppose one of the lines in figure 1, or any line, to run 
at an angle to a plane, then, to be consistent with theorem J, 
this line, if extended, indefinitely, would form an endless 
spiral with the plane. This might suggest the spiral of evo- 
lution, or of the Occultists. In that case, what could form 
the basic plane? 

Whatever may be the true explanation in phenomenal! 
detail, the outcome of the foregoing thoughts is that all ev- 
ternal phenomena are of mental origin. 














THE HEALING POWER 
By EDUARD HERRMANN 


MAGICAL POWERS OF THE SOUL 


FE will consider one of the most important powers 

WV of the human soul—the power to heal. 
So far, our studies of dream-life have shown 
that interior states of health or disease can be re- 
flected in our dreams; that consequently dream is often a 
symptom which, if understood, may lead to the right diagnosis 
of the sickness. But this is not all; it even prescribes appro- 
priate remedies, as we shall see later on. Many physicians 
will declare this impossible, although they very well know it 
is never the physician who heals the patient, but always that 
mysterious healing power which resides in the organism and 
which, at best, can be aroused to greater activity through the 
art of the physician. We know this healing power, which 
lies outside our range of waking consciousness, does not work 
in a hap-hazard nor tentative way, but in a rational and de- 
cided manner; for instance, as is shown in the healing of 
dangerous wounds. For this reason, “there is no logical con- 
tradiction in the assertion hatt persons in the somnambulic 
state judge diseases more correctly than the thoughtful phy- 
sician; the phenomenon is thus in the first place possible and 
since it has already been a thousand times confirmed by 

physicians themselves, it is also actual.””* (p. 208.) 

The reason for this lies in the fact, as before pointed out, 
that persons who are in the deep sleep of somnambulism, have 
a more distinct consciousness of the bodily condition; they 
even become clairvoyant and are therefore able to see the seat 
of disease, while the physician can only judge from the symp- 
toms of the disease. ‘That the soul has a higher consciousness 
than we show in our waking life is proved by the fact that the 
vegetative functions of the body are by no means unconscious 
to the soul, “for if somnambulists know disorders in the or- 





‘Quotations are from Du Prel’s “Philosophy of Mysticism.” 
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ganism as disorders, and even preferably concern them- 
selves with these, they must necessarily possess some kind 
of standard of comparison, a representation of what ought to 
be. To see through a disorder, as such, the healthy normal 
condition must be known.” (p. 231.) That this transcendental 
consciousness is accompanied by a transcendental will, is 
shown by the functions of the natural curative force which 
distinctly and rationally works to a certain end. If we there- 
fore see that somnambulists often “predict in detail the course 
of their disease, to the extent of months” and also prescribe 
useful remedies, we must logically infer that the soul knows 
all that is going on inside of our body and wills to direct her 
energies to the restoration of health and harmony. But not 
only is her own body open to self-inspection; she can also see 
through foreign organisms. The report of the Medical Acad- 
emy in Paris (mentioned before) says: ‘The magnetized per- 
son, sunk in somnambulism, judges the diseases of those with 
whom he puts himself in rapport, determines the character of 
the disease and indicates the remedies.” 

Many cases could be given by way of illustration; I shall 
cite one which is confirmed by two physicians. ‘Mrs. La- 
gendre, who had been magnetized in order to obtain her 
opinion upon her mother’s condition, gave the following diag- 
nosis: ‘Ihe right lung is shriveled up and compressed; it is 
surrounded by a tough glutinous membrane; it swims in a 
quantity of water. The right lung no longer breathes, it is 
dead. There is some water in the cavity of the heart.’ Now, 
after the death of the mother, which, according to the pre- 
diction of the somnambulist, occurred the next day, the au- 
topsy was undertaken by Dr. Drousart and Morean, secre- 
tary of the Royal Academy of Medicine, and entirely bore 
out the above statement.” (p. 236). 

Dr. du Prel gives a good explanation of this strange fac- 
ulty when he says that between us and Nature there exists a 
more comprehensive rapport than that of the five senses, which 
rapport can only come to our consciousness when the thresh- 
old of sensibility is displaced, as in the somnambulic sleep, 
although we find glimmerings of this finer rapport in the 
waking condition, when we experience, for instance, an in- 
explicable aversion or attraction for a person, and even for 
localities. As those exceedingly fine perceptions are usually 


*Report of the Medical Academy; Paris, 1831. 
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only felt by very sensitive or refined people, the assumption 
seems correct that such perceptions depend upon material in- 
fluences, like subtle emanations, which lie below the threshold 
of sensibility of our waking condition, except with persons 
who are more finely organized. This finer sensibility, which 
may in the course of time develop to actual clairvoyance, 
seems to indicate the path in which our further evolution will 
run; it is certainly a promising sign that more persons seem to 
have it now than in former time. 

The rapport of somnambulists with the outer world first 
depends on the magnetizer, then on bonds of affection and 
sympathy, and lastly on bodily contact or through a material 
vehicle. Dr. van Ghert’s somnambulist “fell into rapport with 
every patient who touched a string extending from her at a 
distance; she even herself felt the disease of the person thus 
in connection with her and could declare the evil he suffered 
from, its cause and treatment, quite correctly and particularly. 

In the Salpetriere in Paris, a somnambulist was put into 
the sleep for the purpose of determining the disease of another 
person. She fell into violent agitation even before the patient 
had opened the door, and then refused to make the diagnosis 
in his presence. When he had withdrawn, she contradicted 
the medical opinion that the disease was in the chest, asserting 
that it was heart disease, and predicting a violent hemorrhage 
on the fourth day, and death on the tenth; as it in fact hap- 
pened, the correctness of the diagnosis being thus established.” 
(p. 240.) 

There are many cases on record which show that som- 
nambulists do not like to be brought in contact with sick 
people, because they are very easily infected by them. Dr. 
Szapary says they have to go into the body of the diseased 
individual and take upon themselves all his infirmities and 
sufferings in order to arrive at a correct diagnosis—neverthe- 
less, they do it in order to help those unfortunate ones. Now 
this intimate rapport between a somnambulist and a patient 
must be mediated by a material agent so fine that we are en- 
tirely ignorant of it in our waking condition. This proves 
that the transcendental Ego has other means of connection 
with the outer world than our bodily senses and it by no means 
justifies the scepticism of materialists who deny, a priori, the 
possibility of all such strange phenomena. “Impossible’’ is a 
word which ought not to be used in science, except in refer- 
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ence to that which is logically self-contradictory. As long as 
we do not know all the laws of nature we cannot decide what 
is, Or 1S not contrary to those laws. A law of nature never 
changes, but our understanding of it changes with our experi- 
ences, and experiences tell us that “the transcendental half (the 
soul) of our being stands in other relations to things than does 
the man of five senses, and has other modes of perception than 
his.” (p. 251.) 

It has long been known that sleep has a regenerative 
and restorative force, but it is still a matter of doubt whether 
that force is blindly working or is consciously active. It 
would be a great gain for our knowledge of the human soul, 
if it could be shown that the soul is the originator of conscious 
ideal healing processes, which in some way are related to 
medicinal science. But can this really be shown? 

If man is deprived of sleep, he invariably gets sick, be- 
comes insane, or dies; sleep is therefore an absolute necessity 
for us, and deep sleep is the best for our health. The deepest 
sleep is that of natural and also of artificial somnambulism, 
and it has been found that in both cases “the natural curative 
force is more energetic than in waking and in normal sleep. 
Nature takes a critical sleep as curative means into her service 
in many diseases, and somnambulism evinces an exaltation of 
the restorative process.” (p. 253.) 

There are cases on record where even diseased teeth were 
restored, and extracted ones renewed during a six days’ sleep.’ 
In the somnambulic state, a consumptive patient desired her 
physician to place her in a nine days’ trance, during which her 
lungs enjoyed complete rest, so that she woke entirely cured.‘ 
The knowledge of this wonderful healing power of nature 
made the celebrated physician Maxwell say: “There is no 
disease which is not curable by the spirit of life without help 
of a physician;” and, “they do not know much, who, to cure a 
disease, see themselves obliged to make a worse one.’” 

The witty Montaign, when his friends advised him to 
call in a physician, used to answer that they should let him 
first recover his strength, so that it might be able to resist the 
attack. This is all very well, but we need physicians, even 
though the healing power is in ourselves. Happily, the 

*Weinholt: Heilkraft III. 3, 30. 
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opinion has, in our time, been gaining more and more ground, 
that nature and not the physician cures, that the art of the 
physician consists in supporting and directing the curative 
force of nature. By this conception, which is now that of the 
physician, the doctrine of remedies is brought into very close 
relation with the curative force of Nature.” (p. 255.) 

Now this curative force of nature often announces itself 
in waking, as instinctive craving; and, in deep sleep, as a vision 
of the remedy. “So that dream, which has already appeared 
as physician in regard to diagnosis and prognosis, is one also 
in regard to the remedy.” (p. 258.) The faculty of discov- 
ering remedies, when observed in the waking condition, usu- 
ally manifests as unconscious instinct; as for instance, with 
animals, sick people, and especially pregnant women, this fac- 
ulty is more pronounced in the dream state. The Ancients 
did not doubt that dreaming persons could discover appro- 
priate remedies for diseases, while in our time only the most 
advanced physicians—those who have had experience in som- 
nambulism—grant it, because they know that “all the uncon- 
scious proceedings of life, the formative impulse of the organ- 
ism, the nutritious instinct, selective affinity in the assimilation 
of food, the sympathies and antipathies of the soul-life, of 
which we can give no account, come to consciousness in som- 
nambulism, and also the curative force of nature” (p. 264) ; 
which enables the inner physician to obtain ideas relating to 
the healing process. The sensitiveness of somnambulists is so 
extraordinary that they feel the effects of substances which do 
not affect us at all “and know the peculiar tendency of these 
substances and whether they further or disturb the curative 
force.” 

To illustrate, I shall relate an instructive experiment 
which the celebrated chemist Bezelins, Baron Reichenbach, 
the discoverer of Od, and Dr. Hochberger instituted. They 
went to the house of a young lady who was highly sensitive and 
laid a large number of chemical compounds wrapped in papers 
upon a table. Touching them, the girl felt herself very differ- 
ently affected by the different packets, some of which were 
without effect upon her; others exercised a peculiar attraction 
on her hand. She was now requested to separate the packets into 
two sets, according to this difference. After this was done, Beze- 
lins found, to his greatest astonishment, on one side exclusively 
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electro-positive substances, those which attracted her, while 
on the other side were the non-attractive or electro-negative 
bodies. Thus the electro-chemical classification of bodies, 
which had been brought about in a century as the result of 
infinite intelligence and acuteness, was accomplished by a 
simple sensitive girl in ten minutes, by merely feeling with her 
hands.*® 

A somnambulist of Dr. Justinus Kerner said: ‘When- 
ever in this sleep I take a plant in my hand, and hold it for a 
while, I so penetrate it, that from the small veins or form of 
the leaves I can read, as it were, what qualities and powers 
they possess.”’ (p. 265.) 

The wonderful faculties of the somnambulists explain 
why they know more about the healing powers and qualities 
of certain plants than the normal man, and why they are 
affected by merely touching them. But do we not also find in 
everyday life, indications of this greater sensitiveness when we 
observe the often inexplicable sympathies and antipathies 
which move us, or the so called idiosyncrasies of many peo- 
plee ‘The greater sensitiveness is simply a matter of develop- 
ment along the lines indicated by the almost imperceptible 
progress of natural evolution; and the astonishing powers 
which we may observe in the deep sleep of somnambulism 
will, in the course of time, become the normal faculties of the 
man of the future. For this reason they ought not to be more 
astonishing than any great talent in music, poetry, or other of 
the arts. Genius is simply the blossoming of faculties which 
are latent in every human soul, but which are exercised and 
developed by few men or women. The soul is the inexhaust- 
ible source of all greatness—it contains all those powers and 
faculties which we now call magical, but which in the future 
will be called normal powers, like those of our five senses. 
He who understands this teaching will therefore hardly be 
surprised if he hears of so called health dreams, which some- 
times manifest in a peculiar way, like the following well 
authenticated cases: 

Dr. Bourdois of the Medical Academy of Paris tells us 
that a man, having a violent attack of cholera, spoke the word 
“seach.” The doctor respecting the instinct thus uttered, 
procured that fruit and the sick man ate it eagerly. In the 
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course of the night the patient ate some thirty peaches with 
great avidity, and the day after he was well.’ 

Melancthon, the celebrated friend of Luther, suffered 
from a painful inflammation of the eyes, which would yield to 
no treatment. He dreamed, as his biographer Camerarius 
states, that his physician prescribed for him white Eye-bright 
(Euphrasia officinalis), and by the application of this remedy 
he was cured. 

‘Many dreams are reported in which the remedy for the 
diseases of others is also seen. All these reports show that on 
the part of the dreamer the pre-condition is a deep internal 
agitation through trouble concerning the disease, in general, 
and a sympathy of the soul.” (p. 277.) The physician Rum- 
baum of Breslau had such a remarkable dream, the truth of 
which is established. ‘“Rumbaum had under his treatment a 
friend to whom he was much attached, but whom he saw no 
way of helping, and despairing of his restoration, he fell 
asleep, disturbed in mind. In dream there appeared to him a 
book in which was especially described how the cure was to 
be effected; he applied the means thus indicated, and the 
patient recovered.” (p. 279.) Physicians know that in nerv- 
ous diseases, fevers, pregnancies, scurvy, definite nutritious in- 
stincts often occur, with the knowledge of what is advan- 
tageous in the apparently hurtful—this is just as well the spe- 
cialized healing force, as dreams directed to a particular rem- 
edy. Any one who considers the curative power of nature and 
her strenuous efforts for the restoration of health in cases of 
external injury, cuts, bullet-wounds, fractures, cannot be far 
from believing that this mysterious agency must in some way 
know what treatment is necessary and why, and how it is to 
be applied. 

That this supposed transcendental knowledge really ex- 
ists, is abundantly proven by the health dreams, and still more 
by the health prescriptions of the somnambulists, which are’ 
actually cases of clairvoyance, as Schopenhauer says: ‘“Na- 
ture properly only permits clairvoyance, when her blindly 
working sanative power does not suffice for removal of the 
disease, but needs remedies from without, which are then 
rightly prescribed by the patient himself in the clairvoyant 
condition.”® It is wonderful how correctly this thinker states 


"Dict. de Medecine v. 190. 
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the process of nature, when, urged by the greatest necessity, 
she elevates her usually blindly working healing power into 
a conscious act, by means of clairvoyance in the somnambu- 
listic condition. “Thus, nature herself kindles a light by 
which the assistance needed by the organism from without can 
be sought and obtained.’ 

As I said before, ‘“Nature herself introduces somnam- 
bulism in the course of many diseases as a beneficent crisis; 
artificial somnambulism ensues upon magnetic treatment—but 
both are not always connected with health prescriptions, be- 
cause the somnambulic condition has in itself a sanative power, 
which explains why the health prescriptions of somnambulists 
insist in the first place upon magnetic treatment, which should 
come to the aid of the natural disposition and develop it.” 
(p. 282.) 

Health prescriptions, therefore, appear only when the 
deep magnetic sleep is not sufficient to overcome the causes of 
sickness; but then all the directions are given to the minutest 
detail, even the number and kind of magnetic passes and the 
exact time when they ought to be made, or when physical rem- 
edies ought to be applied. A peculiar fact, which, at the same 
time proves the beneficial influence of magnetism on the sick 
body is, as health is restored sensibility to magnetism is lost. 
‘“‘When the patient is restored he cannot again be placed in the 
magnetic sleep.” “It is therefore one and the same force 
which forms the organism, sustains the life process, and re- 
pairs injuries; its activity is greatest in the magnetic sleep, 
but it discontinues this when the aim is attained.” (p. 286.) 

Now it must not be believed that the discovery of health 
prescriptions in sleep is a new thing. 

‘‘Hippocrates, who constantly recommends physicians to 
have regard in diseases and dreams to the Divine, by which 
the transcendental psychological capacities are to be under- 
stood, says concisely: ‘In dreams are seen the nutriments 
which are good for the body.’”’ Similarly speaks Aristotle, 
Galen, Areteus. Cicero says the qualities of different plants 
are shown by dream.*® From this time down to our own time 
many celebrated physicians have confirmed this statement. 
There are three sources possible from which the prescriptions 
of somnambulists can arise, namely: Instinct, reflection of 
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the patient, and transmission of the physician’s thought. The 
first one is the true source, as will be shown by the following 
examples; and here it should be remembered that instinct is 
really the consciousness of the transcendental Ego or Soul, and 
that this consciousness becomes clearer and more distinct, the 
more sense consciousness is suppressed: that is, in deep sleep. 
The physician Weinholt, therefore, advises that only in their 
deepest sleep should somnambulists be asked about remedies, 
and he assures us that he never then received a direction that 
was not to the purpose, though often, indeed, one more heroic 
than he would himself have ventured.’ 

The health prescriptions of the somnambulists are mostly 
always intuitive visions of the remedy. Professor Ennemoser 
knew a somnambulist whose representation of her remedy took 
the form of a large nut, filled with milk; she described it as 
big as a head and covered with fibrous flesh. Her exact de- 
scription of the tree suggested a cocoanut, which was procured 
from Hamburg and the patient improved daily. (p. 291.) 

Puysegur relates that his somnambulists often could not 
name the plant they wished, but could describe its form, size, 
leaves, as well as the place where it grew, and a somnambulist 
of Dr. Reichel indicated a white case in a certain row in a 
druggist’s shop which she had not entered for eight years, as 
containing her medicament. (p. 293.) The well-known Eng- 
lish physician Haddock reports many interesting cases of 
health prescriptions of his somnambulists, which were com- 
pletely successful; the latter is always the case if the sleep is 
deep enough, while an insufficient depth of sleep does not al- 
ways reveal an effective remedy, but only the inner vision of 
the diseased organ. ‘Such somnambulists, in whom the latent 
faculty for prescriptions remains unconscious, often get the 
physician to suggest different medicines; and if he mentions 
one that is appropriate, they know it to be so. This is again a 
proof that the faculty for prescribing is not essentially want- 
ing, but is only retained in the unconscious.” (p. 300.) 

Dr. Heinecken questioned a somnambulist concerning the 
mode of her introspection and prescriptions, and received the 
following answer: “All my limbs are as if penetrated by a 
stream of light; I see the interior of my body, all its parts seem 
transparent; I see the blood flowing through my veins; I ob- 
serve exactly the disorders which are in one part or the other, 
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and think attentively on the means by which these can be 
removed; and then it seems to me as if some one called out to 
me: you must employ this or that.”’> This is the same process 
as that which takes place in a dream, when one seems to con- 
verse with another person, while in reality it is his own self. 
Du Prel very properly calls this the dramatic sundering of 
the personal from the transcendental Self. Few experiences 
can better demonstrate the difference between the limited con- 
sciousness of our waking life and the transcendental one of our 
soul. Unfortunately have we so rarely a chance to observe 
the transcendental consciousness that it is generally denied to 
exist at all, and humanity is reduced to a soulless state of ex- 
istence; or, if a soul is admitted, it is declared to be the extract 
of the body, so to speak. Another peculiarity is, some pa- 
tients put themselves into somnambulism and clairvoyance by 
turning round till they become giddy. This explains the 
dancing dervishes who, by the same means, fall into the som- 
nambulic sleep. It is also required of the Brahmanic novi- 
tiates to turn round twelve times twenty-four times—probably 
for the same purpose.'* The prescriptions given in the tem- 
ple-sleep of the old Greeks resemble those of our somnambu- 
lists so much that a common origin for both naturally suggests 
itself. 

The most perfect form of the sanative power of nature 
manifests itself in the natural or auto-somnambulism. Here 
the prescriptions act “with mathematical certainty,” as Kerner 
says, while in artificial somnambulism the influence of the 
physician’s thought cannot always be avoided, especially not 
if the patient is subjected to many questions. In this case blind 
confidence in the prescriptions would be misplaced. 

The great healing power of the human soul which so 
strongly manifests itself in the somnambulic sleep gives a very 
good explanation of the miraculous cures, attributed to the 
relics of the saints, or of sacred places, like Lourdes. It will 
not do to deny them outright, for many of them are as well 
attested as one could wish; we have to look for a rational ex- 
planation, and that can be found in this magical power alone. 
The following case is typical for all the miraculous cures re- 
ported by the Catholic Church: “A boy had a disease of the 
eyes which grew continually worse, notwithstanding the physi- 


“Heinecken: Idean, p. 128. 
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cians. The despairing mother, while sitting at the sickbed, 
took refuge in prayer, and in this condition, so favorable to 
somnambulism, she had a vision of the Virgin Mary, who told 
her to get certain roots. She went into the woods, plucked 
herbs, tearing them out by the roots, and at home made a 
decoction of them, and of this put cataplasms on the child’s 
eyes. After the second application the child was completely 
cured—thanks to the intervention of the holy virgin, which 
was simply the dramatic personification of that wonderful 
healing instinct which always manifests in the deep somnam- 
bulic sleep and in conditions which bring about an inner 
waking. 

Another very important attribute of this mysterious heal- 
ing power is, it is to a certain extent open to the suggestions 
of the conscious will and thought. There can be no doubt that 
the great success of the Christian and Mental Science move- 
ments must be sought in this fact, for if man prizes one thing 
higher than gold, it can only be that which enables him to 
acquire riches—physical health! 

Theosophists also ought to be anxious to preserve the 
health of the body and to learn all about physical, moral and 
spiritual laws of health, as well as about the wonderful heal- 
ing power of the soul—but for a different purpose: Their 
highest aim should be to live and work for their own moral 
progress and spiritual enlightenment, as well as for that of 
all men; to bring about universal brotherhood, peace and 
happiness. In short, to be active factors in the higher evolu- 
tion of the race. And this we can only be if our body is strong, 
healthy and energetic; and if we do not interfere with the 
restoration and healing power of the soul. 





“T afontaine: Memoirs d'un magnetiseur IT. 179. 











WATER, MYTH AND MAN 
By JANUS BAGGE 


HE popular mind knows little about the vast and pro- 
found influence which water has exerted in shaping 
man’s form, both physical and psychical. Nor do 
people in general know anything about the real 

truth of water-nymphs, water-spirits, so common in folklore. 
These beings are supposed to be merely poetic fancies. 
Equally ignorant are people, even literary writers, of the 
occult sense and power of common noe of everyday lan- 
guage, such as “currents of thought,” a “rising tide” or “ebb- 
ing tide of life,” “stemming the oll or overilow of water,” 
and numerous other phrases. Poets of today are often liberal 
in their sense of figurative speech symbolizing the sea, run- 
ning brooks, springs, but it is very evident that they do not 
even suspect the origin and power of the image they use. If 
they did, their meter would convey thoughts they do not now 
convey. The poetic effusion works no further than the read- 

s fancy. In itself, it has no occult power to translate the 
listener into other realms. 

It is evident to students of mysticism that images merely 
survive for the use of people at large and artists in common 
with them. If we descend the ladders of ancient traditions, 
of mythology, of folklore and our own inner senses, if these 
be purified and in livine connection with their own past his- 
tory, we shall discover and learn much occult lore relating to 
water, and we may even be able to recover our lost powers. 

We may sketch something of the soul’s past history 
through the many evolutions we have passed. The sketch is 
based upon embryological ap cee morphological prin- 
ciples, popular traditions and ideas of the ancient philosoph- 
ers as these matters have taken shape in our own mind. 

To the ancient nature-people, it was evident that water 
is necessary to life. Plants neither germinate nor grow with- 
out water. Hence, they very naturally ascribe supernatural 
yowers to water. In connection with this power of the water 
to erect life out of apparent nothing, arose the doctrine of 
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resurrection, or the rhythm of life between what is called 
death and life. Water to all appearance is the rejuvenating 
element. In the “Book of the Dead,” water is the symbol of 
revivification. The symbol of the revivifying principle was 
Ptah, the frog. Hieroglyphics representing Ptah, the frog, 
are common in the tombs of the dead. The ancient Hindus 
also knew the occult powers of water. This is evident from 
the Rig Veda, which tells us that “the waters contained a germ 
from which everything sprang forth.” The Peruvians were 
even more emphatic. They worshipped Mama-cocha, the 
mother-sea, whence had come everything, themselves in- 
cluded. 

Not in mythology only do we hear much about water and 
its occult powers. ‘Vater-lore is also prominent among phil- 
osophers. Speculation in early Greece settled upon water or 
moisture as the substance out of which the world was made. 
It was Thales who gave form to the thought. Anaximander 
expressed himself just as an embryologist of today would do. 
He said: ‘Man, like any other animal, is like a fish in the 
beginning.” Antiquity having formulated the transmitted 
knowledge from its ancestors about water as the occult origin 
of man and everything, would naturally give water what we 
call a sacred character. And it did. It was especially run- 
ning water, such as springs, fountains and streams; ‘These 
were sacred; that is, they were looked upon as specially typ- 
ical of the creative power, hence revered. In many countries 
to this day, in the midst of culture and civilization, it is con- 
sidered a desecration to pollute a spring or befoul a fountain, 
and the laws of the land enact punishments for such van- 
dalisms. 

In ancient times it was common to build temples over 
springs and wells. Many rivers are still considered sacred 
for the ancient reasons, such as the Jordan, the Ganges, the 
Euphrates. —The Mohammedans call the river Tripolis “The 
holy stream,” Kadisha. In connection with sacred rivers 
stands the ideas of “healing” waters, and they were very com- 
mon in antiquity, and so were the ideas of the “oracular”’ 
powers of water. 

Evidences for our water-origin (our pelagic ancestry) 
may be drawn from embryological facts. 

(1) Man like all other animals begins his life as an 
unicellular organism. We have first the resemblance of the 
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fish, then of the amphibian, then of the reptile, lastly of the 
mammal. This development can be followed through the 
evolution of the nervous and circulatory and respiratory sys- 
tems. We as human beings, pass on from stage to stage, while 
the fish remains a fish. We retain, however, numerous obso- 
lescent organs, all of which give unequivocal evidence of our 
former stages of development and ancestry. About 130 such 
organs have been discovered. Of fish survivals are the visceral 
clefts, or gill-clefts, in our neck-region. As many as four can 
be traced. They can be distinctly seen in the human embryo 
when it has attained a length of three or four millimeters. 
They begin to be obliterated by the fourth week of feetal life. 
But cases are known where children have been born with 
gills. 

If anyone wishes to see an example of the change from 
water-breathing gills to air-breathing lungs, let them study 
the life of a tadpole as it becomes a frog. In that life they 
shall have a full demonstration of our changing from gills 
to lungs, from water-life to our-life. 











ON THE SCIENCE AND ART OF PRAYING 


By FRANCIS MAYER 


“Ora et labora.” 


AYS the Zohar (III Sect. Hugath): ‘Everybody goes 
S to church to attract the spirit from above, but only few 
know how to invoke it in an efficient way.” Why? 
Because only few know that efficient praying is a 
science, which can and ought to be studied theorietically, but 
the practical application of which is an art, rather inborn, 
but capable of great development by practice. This science 
and art is worthy the serious consideration of every student of 
occultism, for the ability “to attract the spirit from above” is 
the only basis on which the Great Work of Regeneration may 
be successfully founded and built up. This is the reason why 
occultists of every era and nationality treat the question of 
prayers so carefully; and, even in our times, when praying 
seems to be out of fashion, there are still occultists who claim 
that prayers are not only of high efficiency, but that prayers 
are the only means to attain high degrees in spiritual perfec- 
tion, and which gain results not obtainable in any other way. 
Here are two modern opinions concerning our subject. 
Both selections are taken from writings of practicing physi- 
cians. Dr. Hippolyte Baraduc, instrumental in strictly scien- 
tific investigations into the physiology of the human soul, and 
well appreciated by scientists in this country, states in his “Les 
vibrations de la vitalité humaine (Paris, 1903): ‘“AII ori- 
entations of cosmic forces of spirituality open up in answer to 
an invocation, made in faith, and with sufficient intensity, and 
bring the psychic, mental and spiritual faculties of the human 
brain—which makes a telepathic appeal an effort for spiritual 
union or Yoga—into communication and communion with the 
plan of the cosmogonic spirit.” And he adds, prayers are “a 
special dynamism, permitting to each evolved being to come 
en rapport with certain cosmic forces,” because, by praying, 
“we do not assimilate the gasified substance as oxygen, nor the 
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electro-magnetic forces which we accumulate, nor the etheric 
vibrations which are individualized by us usually, but our 
highly elevated mentality may influence some subtile vibra- 
tions and forces, called generally spiritual forces, which, as 
Crookes recognizes, have power and intellect.”’ He proves his 
statement with cases from his own medical practice, also with 


photographs and experiments on a specially constructed in- 


strument. But let us keep in mind that he applies all this 
only to the spiritually well developed to “evolved beings.” 

The other physician is Dr. G. Encausse, usually known 
by his pen name, Papus. In his last work (La Reincarnation. 
Paris, 1912) he goes so far as to claim that, with prayers, fate 
or karma may be changed. “We find in the Gnostic doctrine, 
just as well as in the Catholic Church (also in the Brahmanic 
Church), Mary, the Virgin of Light, the Virgin Mary, Maha 
Mayah, as the living celestial piety and the great reformer of 
the judgments of fate; she bruises with her foot the head of 
the serpent Karma, Nahash, Shanah, otherwise time, the past 
and its fatality.” 

But it is characteristic that both these modern opinions 
are to be found in the Zohar. Concerning the high spiritual 


connections to be attained by prayers, says the Zohar (II. Sect. 


Va-yaghel): “Up to the eighth heaven we can conceive the 
mysteries, but not further, except by attaching ourselves to 
our Master and praying fervently.” As to the changing of 
karma, it is written in the Zohar (Raajah Mechemnach), 
“The temperament of the man is formed according to the 
constellation under which he was born. But with penitence 
and the study of the Law, man may change his natural dis- 
positions.” 

Concerning prayers as instrumental in the work of regen- 
eration, we shall find as a characteristic among all alchemists 
that they strongly insist, for a good beginning of alchemical 
operations a prayer is necessary; and with them the oratory 
and laboratory were inseparably connected. The adept who 
wrote under the pen name Basil Valentin, was in the first 
rank among the Alchemists. Modern Chemistry is indebted 
to him for many discoveries. He posed as a monk, and it 
seems natural that, as such, he should insist on the Veni sancte 
Spiritus. But as monks entering the order change their Chris- 
tian names, it is not probable that any abbot would or could 
tolerate such a combination of two names of heretics which, 
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even in his time, were hotly pursued by the Inquisition. In 
my opinion the name was adopted to point out to the reader 
the doctrines which contain the key to his works. Now, right 
at the beginning of his most important work, “The Triumphal 
Chariot of Antimony” (translation of A. E. Waite, p. 15) 
Basil Valentine writes: ‘The first head of our teaching then 
must be prayer, which we call Invocation of God, and see 
that it comes not forth out of feigned lips, but is the fruit of 
faith and confidence . . . in humility and contrition 

| in charity . . .”’ Shortly afterwards he repeats (p. 
20): “It (the Invocation) is the most important aspect of our 
Art and is expressed in the following words: Seek first the 
Kingdom of God and His justice—by Invocation—and all 
other things . . .” And in the last chapter of the book, 
where the climax of the alchemical work is reached, he tells 
again, that he prepared himself by prayer to “yield his soul 
to spiritual inspirations,” to “furnish himself with wings.” ‘To 
the Alchemist these few quotations furnish sufficient insight 
into the modus precedendi of this prayer called invocation, but 
even to the general reader it shows clearly that by prayer the 
author understood some regular operation, the purpose of 
which is to bring the mind en rapport with spiritual powers, 
as was similarly stated by Baraduc. The very word invoca- 
tion will remind us, that the great poets always started their 
work with an invocation, in order to get inspiration, to put 
themselves into the condition of sacred frenzy, holy madness, 
in which state their minds being freed from earthly bondage, 
they are enabled to see with the eyes of the spirit; to see 
Beauty in different manifestations, and Truth unveiled. 

The magician, the magnetizer, the psychist, the hypnot- 
ist, who work at a distance, all these use prayers in different 
ways and degrees. With some, the prayers before and after 
or even during the operation, are used only to reinforce the 
Operations, but with others the prayers form the essential 
part to which different operations are used only to reinforce 
the operations, but with others the prayers form the essential 
part to which different operations are added to assure success 
and efficiency. The chain of clubs forming in different parts 
of the world, by keeping in mind certain thoughts at certain 
hours by all members, is but a chain of praying clubs. They 
are said to be based on a telepathic communion and solidarity 
of mind, but in my opinion their efficiency depends on the de- 
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gree to which they are able to connect themselves with higher 
planes and powers. Indeed, if they are not able to reach 
higher planes, they may do more harm than good, because 
such regularly timid fluidic union of minds opens the door to 
unweicome astral invasion. 

But this subject, as well as the question of using prayers 
in magical, magnetic and psychurgic operations, is too large 
to be treated here at length. Nevertheless, attention should 
be called to the large field of highly profitable research which 
there is for the practical student. In the different combina- 
tions of prayers and operations adapted to the purpose in 
view, and also in the reinforcement of their efficiency by the 
formation of a favorable environment, such as colors, music, 
incense, are used in the Catholic church, consists the art of 
praying, which is also the art of the Magi. A few indications 
may give starting points for further research. 

The essential thing in prayers is to establish a condition 
en rapport with higher planes. The arcana of the ternary, 
formed by an equilibrium and double polarity, shall give the 
key. The soul aftracts by its expansion, escaltation, the ex- 
pansion of the higher sphere, and unites itself in the equi- 
librium of communion, or Yoga. ‘The instruction in how to 
reach the proper condition of body, mind and spirit for such 
telepathic communion is most correctly given in what Jesus 
pointed out as the first of all commandments (Mark XII. 
29-30): “Thou shalt love the Lord thy God, with all thy 
heart, all thy soul and with all thy mind, and with all thy 
strength. ” Do not forget the emphasis on “all, » ig * Mg. 
it is important. Put into the prayer your best. Also (Matth. 
V1.6) “enter thy closet and shut the door”; also (Mark XI. 
24-25) “What things soever ye desire when ye pray, believe 
that ye receive them, and ye shall have them. And when ye 
stand praying forgive .’ Tt is indeed simple instruc- 
tion. But try to penetrate its real meaning, and afterwards 
put into practice according to the degree to which you are 
able to understand these simple words with their quadruple 
meaning; and you shall find to your great advantage that in 
their simplicity they contain more than a whole library of 
standard esoteric books. For these are instructions of the 
Master of Masters! These contain all; everything else is 
auxiliary paraphrasing. The formula He has given us Is 
also the most perfect. The Lord’s Prayer is the prayer of 
prayers, as I shall some time try to prove. 
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The Zohar offers abundant examples for the study of the 
science of praying. A few quotations will elucidate. Zohar, 
I. Sect. Vayetre, says: “The prayer, addressed to the Holy 
One, blessed be He, ought to be made with joy and mirth; 
it is at first necessary to establish solidarity with the Com- 
munity of Israel, and afterwards proclaim in a perfect way 
the unity of God.” ‘This is exactly what Jesus did when point- 
ing out the first of all commandments: (Mark XII.29) 
“Hear O Israel; the Lord our God is one Lord.” This is not 
only the customary formula of the Jewish Credo, but a highly 
potent invocation, closely related to the Aum. The student 
shall find in the Zohar its analysis, too involved to be repro- 
duced here, also instructions to the correct pronunciation of 
the Name, the way to proclaim in a perfect way the unity of 
God. He shall find also that “Israel” means the Collective 
Entity of beautified souls or abstract minds; (mentes ab- 
stracti), which Entity is, according to the Zohar, the brain of 
the supreme world, the first in the thought of God. This on 
the one side explains how hard it is to establish connection 
between our mind and this Entity; and on the other side, that 
when even a short en rapport condition is established, the 
possibilities of spiritual advantages to be derived from this 
connection are unlimited. “To begin such communion, we 
have to follow the indication given in Zohar, I. Sect. Lekh- 
Lekha: ‘Note, that nothing is done above without an impul- 
sion from here below. . . . For the union of the black 
flame with the white flame it is necessary that the black flame, 
which is inferior, should begin to tend upward; only then 
appears the white flame above it. . . ‘To provoke actions 
above, a start should be made below. . . . Likewise, as 
when the prophets desire to attract on themselves the celestial 
Spirit, they have to start by preparing themselves and let soar 
their imagination.” 

Further elucidation may be gained from the often-re- 
peated statement of the Zohar that prayers ought to be real 
substitutes for the burnt offerings. Now the Kabbalists, in 
accordance with Ezekiel XLIV.15, claim, that the chief parts 
of the burnt offerings are the fat and the blood; and accord- 
ingly, the man who makes penitence by fasting, really offers 
his blood and fat which are burnt up by the fever provoked 
by the deprivation of food and (Zoh. 11:Midrash ha Nealam) 
“this fire which burns in the veins of a man is the convenient 
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offering for a sacrifice to god.” And the Raajah Mechem- 
nach adds, “Those who sacrifice their own body, diminishing 
the fat and blood, ascend every night in spirit near to God, 
up to Kether, with the help of work and the Law.” This is 
the preparatory training of the prophets, just mentioned. To 
one who knows the alchemical sense of the words fat and 
blood, the instruction is clear; of course, it would be a mistake 
to take these statements in their literal sense only. 

Notice the deep esoteric meaning of the two words with 
which the priest exhorts the assistance of the congregation 
just before offering his prayers: “Sursum corda”! Lift up 
your hearts. And be able to answer with the congregation: 
“Habemus ad Dominem”! We have it with the Lord. For 
then, and only then, no door is closed before the prayer, be- 
cause (Zoh. |. Sect. Chaye Sarah) “the supreme king enters 
into a union with the prayer, like the male with the female.” 
This archaic simile expresses a fundamental religious mys- 
tery, confessed by all important esoteric systems and—an im- 
portant circumstance—expressed by the same simile. Com- 
pare it with the Gayatric (holy verse of the Veda) contained 
in the confession of Faith (Credo) of the Brahmins (C. W. 
King: The Gnostics, p. 268): “This new and excellent praise 
of thee, O splendid playful Sun (Pushan) is offered by us to 
thee. Be gratified by this my speech; approach this craving 
mind, as a fond man seeks a woman.” Again, in a manual for 
the perula of the Third Order( Manuel du Tiers—Ordre de 
la Penitance, publie par les Peres Franciscans. Caen 1893. 
Sec: ‘Le voile d’Isis’ Nr. 222), “The mental prayer is said 
to have three parts: the preparation, the body of the prayer, 
and the conclusion. The body of the prayer contains: the 
exercise of the spirit, called considerations; the exercise of the 
heart, called affections; the exercise of the will, called reso- 
lutions.” ‘This esoteric instruction continues, “The Affections 
are the centre of the prayer, the essential part of it, and it is 
necessary to provoke them a tout price.” And further, “This 
second point of the body of the prayer is also called commu- 
nion vir, union with God. In fact, the affections are the rap- 
tures of the soul when in possession of the supreme good, of 
the bride reposing on the heart of her divine bridegroom; 
these are her songs of joy.” ‘Therefore this is the moment 
which the soul ought to select to formulate her wishes.”’ 

The sameness in the statements of these three great eso- 
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teric systems, each apparently so far removed from the others, 
should induce the student to carefully weigh each word in 
these quotations. ‘hey indicate a right way. Here is the 
reason why the love of God is the first of the commandments, 
and why the affections are to be provoked 4 tout price. By 
the way, the insight of the good Franciscans into marital rela- 
tions, in the pointing out the moment for wishing, ought not 
to surprise. They simply borrowed it from the Zohar (II. 
Sect. Va-yaghel). “In the moment when the supreme King 
unites himself to the Matrona in a kiss, we ought to express 
all that we desire, because this moment is propitious.” As to 
this moment, meditate on the following instruction of the 
Zohar (11. Treatise on the palaces). “The prayer ought to 
unite the thought, the will of the heart and the voice or word, 
to represent thus the union above.” In other words, Love thy 
God with all thy heart. 

The purpose of the prayer in the first line is the estab- 
lishment of a connection with higher planes and prayers are 
most efficient in the seasons and hours when the proper vibra- 
tions are most open to approach. “Seek ye the Lord while he 
may be found, call ye upon him while he is near,” says Isaiah, 
LV. 6. “My prayer is unto thee, O Lord, in an acceptable 
time; O God in the multitude of thy Mercy hear me” (Ps. 
LXIX.13). 

To find out the proper seasons and hours when the Lord 
is near, when the tide of ether, called multiude of Mercy, is 
at hand, has to do with the strictly scientific part of our sub- 
ject. Surely, it is more certain than is our present day meteor- 
ology, which as yet is only in its beginnings, concerning mag- 
netic and electrical currents. But science of prayer belongs 
to the most carefully veiled mysteries of Occultism, and for 
good reasons. Only once the Zohar touches the question (I. 
Sect. Toldsth Isaac). ‘The celestial breath follows the same 
course as the sun, the course of both forms but one mystery.” 
The Hebrew divine names, especially the group of seventy- 
two names, contain much of this mystery concerning the ex- 
pansion and concentration, flux and reflux, high and low tides, 
of the ether. These should be studied closely, and also the 
Zodiac. ‘The ancients were admirably well ‘informed on 
these matters, which determined the hours of prayers in the 
different religions and also the orientation of the church build- 
ings. By such uniform hours and orientations they effected, 




















230 THE WORD 


more perfectly than do our modern associations, the fluidic 
communication between human minds; and also a very im- 
portant matter which modern associations disregard—the 
communication with higher planes. 

Sunrise and sunset were and are the best moments for 
prayers in most religions; but esotericists have always regard- 
ed midnight as a very important time. At midnight the ethereal 
currents, called winds, coming from the North and from the 
South, that is, the currents called “severity” and “mercy,” or 
geburah and chesed, unite, which makes the time especially 
favorable “for the study of the Law.” Accordingly, not only 
David used to “sing at midnight, and the masters of the Kab- 
balah left their beds for study, but even in our time the two 
contemplative Catholic Orders, the Carthausian and Trappist 
monks go, every night after midnight to church to pray and 
sing. Church buildings should be so oriented to the ethereal 
currents over them, that not only the congregation and the 
priest at the altar faced the east, but that the priest, when 
bowing low at the altar might expose the door of Brahma, 
the top of his head, shaved specially for this purpose, to the 
current from the east. This was based on practical experience 
and observation, as it is now generally known that some per- 
sons sleep best with their heads pointing to the current from 
the north; though others are not sensitive to the north cur- 
rent, but to other orientations are more favorable. This de- 
pends on their “complexion” or “temperament.” Modern 
psychological researches has made investigations in this, and 
found that the observations of the ancients were correct. Dr. 
Barraduc oriented and exposed patients with nervous dis- 
orders at the times of certain ethereal currents, which gave 
them relief, or effected cures. 

No wonder that every esoteric ritual, whether written 
for magicians or masons or priests, gives attention to the 
proper times and orientations which are essential. Every de- 
tail relating to the whole, helps to create, to construct con- 
sciously a milieu, an environment, and reinforces and increases 
the efficiency of the rites. Each word, every turning, inclina- 
tion, movement of the arms or step; each color, sound, per- 
fume, has its proper significance and purpose, well adapted to 
the harmony of the whole. 

The basic idea, the type, is the same in all rituals; it 1s 
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always the Great Arcane, the ternary of attraction, emission, 
equilibrium. Every arrangement serves only to promote this 
result, and the rituals are different only because time, place 
and actors differ. Church services at best typify this. By 
meditation and fervent prayers, helped by the milieu and as- 
sisted by the Levites, called by whatever name the congrega- 
tion emits the attractive fluid, the sweet smelling odor of the 
ancient burning sacrifice. The officiating high priest offers it 
on High, receives in return the blessings from above, which 
he distributes as benediction on the congregation. The idea 
is always the same; but there is a great difference in the exter- 
nals and in the realization between then and now. Then, in 
the time of the [emple, the people outside shouted in excite- 
ment of fear—a condition favorable for the fluidic emission 
while in the sanctuary the high priest pronounced the Great 
Name. Now, in our times, love for the Deity is expected to be 
the factor in the fluidic emission! 

Just here, a little etymology, a word to the wise. The 
buildings in which Jews worship are called synagogues. Ac- 
cording to the dictionaries the word is derived from the Greek 
word synagoge, which means assembly, though it seems 
strange that such an important word should be taken from 
another language. The Zohar (III. Sec. Khi-Thetre) gives 
a different derivation. “The Shekinah reflects herself in the 
star nogah; the star nogah is like the fire (esh). This is why 
the house of prayer is called esh-nogah.” Now esh-nogah 
means the fire of nogah, and nogah is the Hebrew name of the 
planet venus. 

[In public worship and in private prayer the ternary is the 
same, and its theory is beautiful and rational; but alas! its 
realization is seldom even near to perfection. How many 
priests, rabbi or brahmins have ever penetrated the deep sig- 
nificance of their rituals? Where is the zealous church-goer 
who knows the real meaning why he has to stand up or to sit 
down at certain times during the mass? Where is the ortho- 
dox Tew who can tell the reason for the rule—though it is 
observed by him strictly—that when he prepares for prayer 
he is not allowed to pause even for a second while attaching 
the phylactery on the left arm and on the forehead? also, that 
during praver he is not to mention the name of God in the 
first part of any sentence, because he may be interrupted, and 
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the name be pronounced without finishing the sentence. Any- 
how, he ought not to interrupt a prayer for any reason what- 
ever, “not even if a serpent were rolling around his heels.” 

“Do you smile at such nonsense? Well, if you do, you 
are not initiated into practical Yogi breathing; otherwise it 
would be evident to you, that in such nonsense good and prac- 
tical advices concerning pranayama are veiled. But they have 
even a deeper meaning; as for instance, there is danger in 
interrupting the already evoked current, for in such case the 
serpent may really bite. There is a reason. Catholics, too, are 
advised not to interrupt a prayer. The before-quoted manual 
for the members of the Third-Orders states. ‘Never become 
discouraged or stop meditation, when during the prayer dis- 
tractions, spiritual dryness, disgust or whatever temptations 
are felt.”” This evidently refers to the tempting serpent of the 
Kabbalists. A modern french mystic, Sédir, and also an 
M. D., writes on this subject (Conférences sur |’Evangile. 
II.71). “The true prayer is a total externalization of the be- 
ing, which state is reached by perfect calmness and profound 
attention; consequently, it is entirely natural that during this 
time we feel special sensations in the heart or in the spirit, or 
even physically. This is a rock of danger, because our nature 
Carries us toward such touches which are agreeable to us, and 
which we may consider, perhaps by mistake, as a sign of divine 
favor; in such case we quickly forget the aim of our prayer, 
which is God, and tend by our own will toward a phenom- 
enical accident. And from here we fall into illusions, called 
by hermetists illusions of the astral.” 

All this should at least give to the reader a general idea 
concerning the essential nature of prayers. A further impor- 
tant question is to be elucidated. In what consists the answer 
to an efficient prayer? The answer is the same in each and 
every case. It is an enlightening, an illumination. Of course, 
this spiritual light is like the light of the sun, one in itself, 
but useful to many purposes, for it carries power. In lumine 
numen. ‘The benedictions or blessings that descend from 
God,” writes E. Philaletes in his “Euphrates” (Par. 18), “are 
not a form of words like the benedictions men; they are all 
spirit and essence, and their Deferents are natural and visible 
substances, and these are the blessing which the Patriarch 
wished to his son: ‘God give thee of the dew of Heaven from 
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above and of the fatness of the earth from beneath.” Fortun- 
ately, the man who for an answer to his prayer receives this 
light, this all potent power, receives usually at the same time 
also the intuition, how to use it at best. Such illumination 
penetrates not only the conscious but also the unconscious 
mind, which is nature in man, and works in it. For instance, 
in cases in which health was restored in a seemingly mirac- 
ulous way in answer to prayers, we are justified to suppose 
that the light acts on the subconscious, and this on the body. 

But is it absolutely necessary to perform magic, observe 
times, rituals, in order to come into contact with higher and 
the highest vibrations and receive illumination? Yes and no. 
The only essential point for efficiency is the exaltation of the 
mind or soul, or mind and soul, to its highest capacity. Con- 
sequently much depends on individual ability, just as in the 
performing of any other art. With some only a well concen- 
trated inner effort is sufficient, an effort in aspiration in which 
intellect, will and desire are united. Do not forget the desire, 
the purest desire of course, for without emotion there is no 
motion possible. With others the same degree of exaltation 
cannot be reached otherwise, as with the aid of psychical 
stimuli, found in different rituals and in the specially con- 
structed environment, atmosphere. Besides, there is a natural 
inborn difference between mind and mind concerning the 
ability of exaltation. No effort with or without artificial 
stimuli will enable a sparrow to reach the altitudes where an 
eagle soars naturally and without effort. 

Once more: Emotion of the heart, but pure spiritual 
emotion, and exaltation of the mind are the essentials. With- 
out these no prayer is efficient, be it offered even in perfect 
accordance with a most reasonable and minutely outlaid ritual. 
Many students of Occultism make mistakes at this point. The 
kingdom is within, as the Master teaches; and he also said that 
it is the leaven. It is also the magical force. With one who 
has already entered it, a deep sigh, a heartfelt desire, an inner 
song without words are efficient, no ritual is needed. Because, 
as the excellent psychologist who wrote the letters of Paul, 
rightly pointed out (Rom. VIII.26-27), in such cases the 
Spirit, that is, the higher subconscious or, when already de- 
veloped, the Ego, makes intercession; and He, that searcheth 
the hearts, knoweth what is the mind of the Spirit. But in the 
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case of conscious action, the law that the reaction is always 
equal to the action, remains in full force, and the amount of 
light received is in exact proportion to the exaltation reached. 

Lastly, there is another and very important point to be 
kept in mind. The rays of the sun are the ultimate source of 
life for everything living on earth, but the earth has to co- 
operate, to materialize the force received in the rays. Like- 
wise we have to live up to our prayers, to cooperate with all 
our might, expressed in deeds before and after, to materialize 
the blessings received. Pray and work, for the prayers of the 
lazy man are always inefficient. 

Lectoribus salutem|! 

















THE BEAUTIFUL, THE AESTHETE AND 
SCHILLER 


By C. H. BJERREGAARD 


passages speaking of the beautiful as fundamental in 
creation. 

The first is in:Gen. 1.8, “And Jehovah saw every- 
thing that He had made, and, behold, it was very beautiful”— 
that is the way the Septuagint translates. The common ver- 
sion has it “it was very good,” which, however, means the 
same, that is, that creation was perfect and harmonious, con- 
taining beauty. 

This being so, there can be no danger of idolatry in 
seeking one’s philosophy in creation. 

The second quotation is from Ps. 27.4: “One thing have 
{ desired of the Lord; that will I seek after; that I may dwell 
in the house of the Lord all the days of my life, to behold 
the beauty of the Lord.” Here the singer defines his aspira- 
tions after “the beauty of the Lord” which was in the Lord’s 
house; in other words, in a product of art. It is remarkable 
that we should find such a reference to the beautiful in the 
Hebrew Scriptures, because the Hebrews cannot be credited 
with having cultivated the beautiful. Beauty was the pre- 
occupation of the Greek mind; righteousness that of the 
Hebrew. Nevertheless, it is remarkable and interesting and 
important to note that the construction of the Tabernacle and 
the making of the utensils it contained, are likened to the 
procedure which an artist is confronted with when building 
anything similar. We see then even the Hebrews, who on 
pain of death were forbidden to do anything that looked like 
image making by force of the constitution of the world, had 
to express their life in terms of beauty because neither the 
good nor the true could do it. 

The third quotation is also from the Ps. (90.17): “Let 
the beauty of the Lord, our God, be upon us.”” This is the 
devout prayer of the singer. There is no more beautiful and 
expressive Hebrew word than noam, here translated beauty. 
It embodies as in union “beauty” in its widest sense, and also 


[ the Hebrew scriptures I can point to at least three 
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“glory” and “goodness,” a wealth of meaning rare in a single 
word, but therefore also giving that word a magic power. 
In fact, the whole prayer “let the beauty of the Lord, our 
God, be upon us,” is a magic incantation. ‘The beautiful has 
one advantage over the good and the true; it can, as Plato 
expressed it, reach where neither justice, nor philosophy or 
any intellectuality can penetrate. It does not rouse selfish- 
ness, as Schopenhauer has taught us by saying that the beauti- 
ful silences the will. 

Putting Plato’s and Schopenhauer’s ideas into another 
form, I say by the beautiful we are lifted directly and without 
effort out of ourselves into that Inner Life which we seek: 
and by the beautiful we never descend. ‘There is no descend- 
ing or falling of any kind on account of the beautiful. Its 
nature is the opposite. It always ascends and without any 
effort. It is only the good and the true which admit us 
through sacrifices and by demanding the suppression of large 
elements of human nature. The beautiful is immediate and 
direct and calls for no intellectual study nor moral endeavor. 
The mind and heart receives it at once and free of any cost 
except devotion. Let me repeat: 

1. Beauty reaches farther than the good and the true. 

2. Beauty does not cause selfishness; on the contrary, it 
neutralizes all selfishness. 

3. Beauty never descends; there is no fall, no lapse in 
it; it always rises and it demands no sacrifices. 

These qualities make beauty a most admirable method 
for humanitarian work. Jesus demonstrated that power of 
the beautiful. 

And what was the influence of Jesus? He gathered “not 
many noble, not many wise,” but rather the flotsam and jet- 
sam of society. It was with him and his work just what he 
taught: “Be not over anxious about your life’; “let not your 
heart be troubled; believe in God.” And those who followed 
him readily threw away their fears. His personal influence 
built up that brotherhood called the first Christians. Here 
is the point of his method. It was human; he appealed to 
the universally human element, and neither to body nor 
spirit. He called out that uniting soul which binds us all 
together and which is the true temple, far superior to that 
in Jerusalem or elsewhere. 

Develop that human element and you shall find that by 
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it you can tap the unseen world. The human element is “a 
power not ourselves,” and is also “a power ourselves.” I 
have recommended life in the Open, and I know something 
about “burning bushes’ and “fiery pillars,” but know also 
that the human element is much nearer to any of us and is a 
bigger world than even that revealed in the Open. The 
method employed by Jesus was just of that kind. He was no 
logician stating syllogisms, but an artist painting human pic- 
tures. Paul followed the same method; all Paul’s teachings, 
by some taken so terribly literal, are poetic imagery and his 
words should be read as such. See, for instance, how his fancy 
plays with the idea of baptism and death and resurrection 
and the life with Christ. 

The method of the beautiful is admirable, because it is 
so direct and so simple. Any one with aspiration must by 
an inner necessity come into an intercourse with ideals and 
the ideal of being by that method. It has been noticed that 
the first revival that followed the presence of Jesus in Galilee 
was a revival of the desire to live. That is a most emphatic 
proof of the strength and correctness of his method. And 
the impulse to live that came from him was theosophic. So 
do all the scriptures testify. 

The moment I begin to speak about esthetics and the 
esthetic view of life, | am in a difficulty and in danger of 
being misunderstood because to be an esthete has come to 
mean to be licentious. Let it therefore be understood at 
once that while I shall define the esthete with the fervor he 
defines himself, I shall not defend him nor advocate his view. 
To represent him correctly | must take his side for the time 
being. In contradistinction to the esthete, I shall define and 
advocate the searcher for beauty. I shall distinguish them 
sharply, because the two belong to far different regions. 

The esthete enjoys the sensual and all sensuousness in 
and for itself. He does not—in spite of his pretentions—claim 
to look up or inward. He looks to that which satisfies his 
senses and he revels in sensual life. But the searcher after 
beauty knows that mankind is not yet in possession of beauty; 
that beauty is yet to be revealed. Beauty to him is not of 
space or time or the sensual, but a heavenly quality that never 
can be fully revealed, but can only be tested by means of sym- 
bols, symbols which are sacraments or epiphanies. Beauty 
to him is much more than shape and sensuality. The esthete 











238 THE WORD 
glories in the values right at his hand, but has no sense for 
new value. He does not have the yearning for new beauty. 
But the searcher after beauty is never satisfied. Restlessly 
he reaches out for an ideal, totally unknown to the esthete. 
The esthete knows woman and her beauty, but he does not 
even dream of the “Divine Feminine.” He never knew that 
sublime silence which accompanies divine beauty. He loses 
himself in emotions produced by earth-forms, and his sensa- 
tions become brutalized by his hilariousness. The quest is its 
own recompense. Many a student expects no final results 
from his researches and pursuits. He knows that there can 
be no end to his studies, because life and truth is endless. 
Similarly the esthete. He cares not for finalities, nor to eat 
the core of the apple. He wants only the soft and sweet flesh 
of the fruit. He is ready for the next flower, immediately 
he has tested the aroma of the first. His quest is never ended. 
The quest is the finality to him; a finality which is only a 
renewed search, a repeated indulgence. 

Such is the esthete, and nature is ready for him with her 
punishment. ‘To her he is a robber. To her he is a faithless 
lover. She is looking for results, which he refuses to give 
her. She therefore drives him from house and home. Home- 
less, he bears the mark of Cain upon his flesh and face, and 
ends where all the forlorn lie. 

The searcher for beauty is also a man of quest and he 
likewise is disinclined to settle down in any valley or even 
on a mountain top or by the ocean. He, too, flies from flower 
to flower, from shape to shape, constantly hunting for the 
eternal form; but he leaves the flower with a blessing. ‘The 
wild flower he found he leaves with a culture that raises it in 
value to itself and to the cosmic order, because he imparts 
mind to that flower, a mind of reflection it does not possess 
in its nature state. By imparting mind he has sown the seed 
of immortality and installed a longing, a yearning, that ever 
afterwards drives forward and onward. He leaves behind 
him a restlessness which will bear fruit not in an earthly 
shape but in an eternal form. 

A story is told; its point is this: The gods of old feared 
that man would be too powerful, and unwilling to bear their 
yoke, and that therefore the heavens would be destroyed. To 
prevent such a disaster to themselves, the gods made woman 
to entice the man, to rob him of his strength and to ensnare 
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him in desires. The story ends by saying that the gods suc- 
ceeded. The ordinary man forgets his reason when he sees a 
woman! The only exception to this fatality are those who 
cultivate beauty in true fashion; those who do not lose them- 
selves, but remain truly free, because they worship beauty 
and are not dominated by sensuality. Woman is quick to 
distinguish the noble-minded beauty-people from the esthetes 
and libertines. Woman naturally cultivates beauty, because 
beauty to her means balance, moderation, rhythm. Woman 
hates excess and the indeterminate, when the question is about 
love. She loves love, but she hates lust. She despises the man 
who is so weak that he destroys himself. 

In the society of woman, he who cultivates beauty is a 
master, while the ordinary man and the esthete are slaves. 
Those who cultivate beauty are woman’s best protectors, and 
they again are protected against themselves by woman. ‘The 
esthete’s mind and feeling look upon life as something fluctu- 
ating, as a mere possibility and opportunity and he lets imag- 
ination have free play. He turns life into enjoyment, to sen- 
sation and deals with life entirely arbitrarily, that is, accord- 
ing to his own free and untrammeled will. The esthete jus- 
tifies his (or her) arbitrary dealing by his (or her) philosophy, 
according to which life is nothing definite, not a positively 
settled order, but rather an ever-changing lanterna magica or 
kaleidoscope, which, by being shaken, shows new and ever 
varying combinations of its colored glass pieces, never repeat- 
ing the same combination. ‘This fact, that life never repeats 
the same combination, proves, to the esthete, that life has 
no stable form, no law and is nothing definite. 

The ethics of estheticism according to this philosophy al- 
lows the freest possible, the most arbitrary.use of life. Aes- 
theticism accordingly turns life in a kaleidoscope. The 
esthete never settles on any one point, nor binds himself (or 
herself) to any form, which might check individual freedom. 

The aesthetes are constantly on the wing. They fly like 
the butterfly, from flower to flower, everywhere drawing honey 
and always enjoying the sunshine in which the flower opens 
its bosom inviting the light to kiss. 

A classic illustration can show this more fully. I refer 
to Aristippus from Kyrene. Aristippus was a companion of 
Socrates’ and placed the Summum Bonum in enjoyment. But 
his theory did not give free reign to sensuality nor to any and 
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all beastly natures. He maintained that only the truly free 
man could enjoy life. And that is an essential point in 
Aestheticism: only true freedom can support the esthetic 
view! This sounds correctly enough. But is it correct phil- 
osophyr I say no, it is not; and you will see it the moment 
you understand what he means by freedom. By freedom he 
means license, and you will see it, when I say, that in order 
to preserve his freedom he would not assume any office. He 
would be a guest and a stranger everywhere; that is, a loafer. 
He would be neither master nor slave. He would roam, fancy 
free, according to his inclinations. ‘That is unsound living. 

In order to be free, the esthetes shun both friendship and 
marriage. ‘These are bonds which they neither can nor will 
submit to. Love, the esthetes will cultivate, but to promise 
perpetual love, they refuse, because, they say, such a promise 
cannot be kept. Even if it could be kept, it would destroy 
freedom; and marriage, says estheticism, also destroys free- 
dom, because in its nature it is a bondage, a limitation, and 
cannot be anything else; whether for good or evil, xstheticism 
does not care. It can not see it as a yoga for growth. 

The esthetes will have love, eroticism; but no legalized 
lust, as they call marriage, or an institutional marriage which 
does away with freedom. By freedom the esthetes under- 
stand actions and self determinations that spring from our 
own natural self and which are in no way controlled by an- 
other power or influence. In short, the esthetes will not yield 
in any degree their individuality, their fundamental Egotism 
or self-willed lust. 

Goethe’s Romish Elegien are examples upon great 2s- 
thetic ideality and the absence of ethic ideality. Very few, 
only a small circle of connoisseurs, can read them without 
being disturbed. They breathe a paganism from the days of 
the ancient world’s moral decay. They are so near being 
vicious, that Goethe, himself, said to Eckermann: “If I had 
written my Ré6mish Elegien in the same measure as Byron’s 
Don Juan, they would have been vicious.” 

Byron often comes perilously near insulting truth and 
beauty. He has all the charm of genius and the magic of 
westhetic ideality, but often he only weaves upon the infernal 
demonical “veil of Hecate” instead of upon the loom of 
heavenly beauty. 

Ever since the time of the Greeks, the question of esthetic 
education has been before mankind. Is the beautiful able to 
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educate us in height and width? Can the beautiful do what 
mortals can do? These two questions, in the main, express 
the problem. 

The cult of the beautiful has always been on the defen- 
sive side because, according to its nature, it has no fighting 
parsons on its side. It is not combative by nature. It works 
by inner persuasion. It has never played the reformer. It 
has no philistines in its ranks. It has never called states craft 
to its help. All of which morals have done. The battle is 
not ended. The most noisy party holds the ground, simply 
because the cult of the beautiful will not be vulgar or mer- 
cenary. But the cult of the beautiful is still in the field and 
will remain there. 

The Greeks found no great difficulty in establishing a 
harmonious morality, simply because they did not realize 
life’s inner conflicting elements. ‘To Plato, the good and the 
beautiful were no more than two sides of the same principle, 
hence he taught the doctrine of Kalogathia, that is, the beauti- 
ful-good or the good-beautiful. But the relationship between 
duty and inclination is not so easily settled since Christianity 
has sharpened the problems of life and shown an inner con- 
tradiction in human nature. I must say a few words about 
this inner contradiction in human nature before [ continue the 
subject of education in the beautiful. 

Those who begin to find out the meaning of the old say- 
ing, “Man, know thyself!” soon discover hindrances, not only 
preventing them from attaining self knowledge, but even 
deeper hindrances preventing them from realizing the truth 
of self. If they go no further than a mere philosophical 
query, they name sense as their enemy. Going deeper, they 
find their volition or selfishness is the real enemy, or, rather 
that they are their own worst enemies. Their lusts and de- 
structive inclinations are bad enough, but volitionally they 
find, if they are honest, that they take delight in hatred, false- 
ness, malice. Looking deep enough, it shall soon be seen 
that man’s ambition, hardness and regardlessness, are wilful 
~’ and that woman’s vanity, craft and mendacity are as 

ad. 

All these discoveries show that the direction of their 
human nature is not towards peace and harmony, but towards 
schism and conflict, and that uncontrolled human nature is 
very bad. 

Christianity has gone still further, carried a searching 
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inquiry to fundamentals, and declared that our inner conflict 
is one between the will of God and man’s will. This state- 
ment and doctrine of Christianity, that there is a radical dis- 
turbance in the human nature, affects the relation of morals 
and the cult of the beautiful. 

In the first place, before Christianity no radical differ- 
encee was discovered. Antiquity lived in immediateness, in a 
happy childhood. To us their lives sound like fable. In its 
best aspects it may be seen in young people who have not yet 
come to reflection; who are still in states of naivete. Young, 
innocent maidens, who grow up protected under the uncon- 
scious influence of domestic discipline and manners; and 
genial youths, whose healthy nature keeps them away from 
immorality, are such naive characters; glad of life, they fol- 
low their innocent nature and dream of spiritual wealth, and 
they indulge their fancies. ‘These young people, in them- 
selves and as types of the undisturbed antiquity, are what Paul 
called “without the law” or, to use the theosophic language, 
they do not feel karma. 

The cult of the beautiful life in fullness is possible to 
such people. But, in their case, it does not last long. Soon, 
too soon for them, life shows its rough side, and their Para- 
dise is gone, and with it their beautiful life. If they now meet 
life and its problems they begin a moral life. 

It would therefore seem that the life of beauty was a life 
earlier than the moral one. But itis not so. There is another 
esthetic life arising later. It is the establishment of that 
about which I[ will now speak. 

The German poet Friedrich Schiller is the representative 
of an esthetic education for nature-people. He is an advo- 
cate for art. If art is really truthful, then it is as good a 
teacher in morals as any. As much as ethics, it aims at rep- 
resenting that highest ideal truth which is contained in the 
realities of things. It is just as emphatic as a moralist in its 
demands that all absurdity and low passions be removed. And 
as art springs into view more directly than an action (we often 
have to wait to see the result of an action, before we can judge 
it), it must always be clear in its psychology, pure in its 
passion, and determined in its purpose. True art never insults 
our moral feeings. 

The mystery behind Schiller and the cause of his fame 
is to be found in that he had a lively recognition of “Para- 
dise,” as I must say if I speak in Mosaic terms, or of “the 
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ideal world,” if I speak in Plato’s phraseology. The key to 
his estheticism | find in his poem “The Ideal and the Actual 
Life.” It is clear that Schiller must have risen beyond the 
fates, “the weavers of the web, which sway matter and the 
things of day.” Otherwise he could not have witnessed what 
he described in the following words: 

Safe from change that time to matter gives, 

Nature’s blest playmate, free at will to stray 
With gods a god, amidst the fields of day 

The Form (the Archetype) serenely lives. 

It is that Form, the Archetype, which the worshipper of 
beauty sings about and wishes us to worship because it can 
translate us to 

—the ideal realm, aloof and far 
Where the calm art’s pure dwellers are. 

These ideas are the fundamentals which an esthetic edu- 
cation, according to Schiller, is to reveal to us and establish 
usin. Schiller claims that they will restore the beautiful and 
the sublime to their rightful positions, as of equal value, if 
not superior, to the good. 

In order to cultivate our sense of the beautiful and the 
sublime, Schiller directs us first to Nature and advocates a 
life in close communion with Nature, because natural beauty 
possesses a truth which artificial life does not have, and a sim- 
plicity and plainness which stand in strongest contrast to the 
falsity of our every-day life and which commonplaces force 
upon us. 

A steady and true love to Nature prepares the best soil 
for the heavenly seed of beauty and sublimity. Those who 
have cultivated a sense for the needlessness of the horizon can- 
not become narrow-minded. ‘Those whose lungs have been 
trained in high altitudes and there found themselves at home 
will never want to breathe the foul air of meanness. Con- 
templation of the starry heavens impress us sublimely and 
call us into the regions where 

“The Form the Archetype serenely lives” 

Thus we become artists and devotees of beauty, by simply 
living naturally and serenely. ‘This, then, is the foundation 
which Schiller wants us to lay. 

The details of his system | cannot now develop. I only 
wish to call attention to him as a guide in the direction of the 
beautiful; to such I should like theosophists to devote them- 
selves, 











JANUARY 


By THE AUTHOR OF “EASTER IN NATURE” 


with a great lesson on every page. A page on January 

was written in Rome at the very beginning of her his- 

tory. The topic is about Janus and Vesta, the first and 
last deities invoked at all times in Roman religious custom. 

Janus, originally Jao, a mystic name for Dionysos, was 
sometimes called Consivius, the Sower. He was the god of 
good beginnings which ensure good endings, and the idea of 
a good ending was connected with Vesta, the goddess of the 
hearth or home. Janus opens the gates to heaven and he 
opens the year; he is guardian of all gates and for that reason 
circumspect, able to face both ways. The two most impor- 
tant and sacred parts of the house are the door and the 
hearth. Hence the names Janua, Janus and Vesta. 

The old Roman schools thought of Janus as a sun-god 
and his name as the masculine form of Diana (the moon). 
He was also thought of as mundus, the heavens or the at- 
mosphere. In other words, originally he was conceived to be 
a mature god, as the consivius, and not a god of the home, 
social affairs, war, as later. 

It is as a nature-god described in the Roman book that 
he is of interest to us. The page to read is written by Nigi- 
dius Figulus, the Pythagorean mystic. It was he who learned 
on the Inner Ways that Janus was related to Diana: Janus, 
Jana—Dianus, Diana. .This being so, we find Janus and 
Diana to be two sides of the universal life of the Great 
Mother. If we therefore 

“Go forth under the open sky, and list 

To nature’s teachings” 
and do not fear the dull, leaden sky or the barren and dreary 
landscape, but follow the frostbound roads, or tramp across 
the crystal-laden grass in the meadows, we shall soon dis- 
cover that January is the month for head-people, for those 


[ was Goethe who said that Nature was the only book 
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high-minded souls who think and who make their beginnings 
by thought. January is especially a revelation of that subtle 
something we call Thought. 

It is easy for anybody to look beautiful when dressed up 
in clothes made by others, and it is charming to indulge in 
summer’s fancies, but only few can stand forth without fear 
as the trees do in the winter and in January, revealing their 
true contour. 

How many dare call out with Southey: “Come, mel- 
ancholy Moralizer, come!” The birch dares do it; its gentle 
delicacy proves a fine and deep interior. The oak, too, can 
proudly show its rugged grandeur and point to perseverance 
as an element of attainment. The elm can vie with the birch 
and the oak and enjoy its beautiful ramification and suggest 
courtly grace. These trees are thought-forms which the 
Great Mother can best show in winter. When the leafy dress 
is removed the truth is shown. 

How pensive is not the spruce; it is not asleep or sunk 
below the threshold of consciousness. Like thought, it 
enjoys the clear cold air of bracing January. Even if “Jani- 
veer freeze the pot upon the fier,” as the English country 
people say, the spruce and all its relatives are wide awake 
and ready to tell us that they saw light before any of the leafy 
trees and that their office is to show the eternal life of thought. 

Capricorn and Aquarius divide January between them, 
and they are, some occultists say, the knees and ankles of the 
Great Mother, which signifies usefulness. 

- The mother’s symbol of usefulness in January is the 
little moss. Brilliant as is the grass silvered with hoary vine, 
it can not compare in usefulness to the mosaics of mosses 
spread wherever Mother Nature is not interfered with. It 
is by means of the mosses that she makes soil in January. 
When the rocks crack for one reason or other, the mosses 
which hold the melting snow, lets the stream into them and 
when the water freezes there, it breaks off small particles of 
rocks, the first elements of future soil. In among these frag- 
ments come the bacteria and they make it porous. Bacteria 
also dig down when Jack Frost has loosened the top layers 
of the soil; by so doing they make the soil porous and airy. 
Mother Nature thinks of all such things in January, though 
men call it a “dead season” and cry about “sore times.” Let 
us learn that the Great Mother keeps the doors open to her 
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museum of nature all winter and that even freezing showers 
and black frost are her blessings. 

Let us go out and learn to lift “the wintry veil of maiden 
white.” She will let us lift it, even if she does not show us 
all her beauty. ‘“‘Aefter-Yule,” as the Saxon’s called January, 
is full of light, even if it streams coldly; it is full of thought 
and is an excellent judge of character. Indeed, January is a 
good month for beginnings. It is full of first and funda- 
mental truths or Metaphysics. A beginning made in January 
reveals the hearth as the meaning of February. The two are 
Castor and Pollux as much as Janus and Diana are two faces 
of the same god, one looking forward, the other watching 
results. 
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DOGMA AND RITUAL 
OF 
HIGHER MAGIC (HAUTE MAGIE) 


By ELIPHAS LEVI. 


TRANSLATED FROM THE FRENCH BY Major-GENERAL ABNER DOUBLEDAY 


ANNOTATED BY ALEXANDER Wiper, M. D. 
(Continued from page 171) 
THE TRIANGLE OF SOLOMON 
3 a C 
PLENITUDO VocIs. (Perfection of Speech.) 
BINAH. (Understanding.) 
PHySsIS. (Nature.) 


4 HE perfect idea (verbe) is the ternary, because it sup- 
poses an intelligent principle, a principle speaking 
and a principle spoken. ‘The absolute, which is re- 
vealed by speech, gives to this speech a sense equal to 

itself and creates a third itself, in the information imparted 

by this speech. It is thus that the sun manifests itself by its 
light, and substantiates that manifestation, or renders it eff- 
cacious, by its heat. 

The ternary is traced in space by the culminating point of 
the sky, the infinite in height, which binds itself by two straight 
lines to the east and west. 

But with this visible triangle reason compares another 
invisible triangle which it affirms to be equal to the first; the 
one that has depth fo rits apex and whose base upside down is 
parallel to the horizontal line which extends from east to west. 
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THE SEAL OF SOLOMON 


These two triangles reunited in a single figure, which is 
that of a star with six rays, form the sacred sign of the Seal 
of Solomon; the brilliant star of the macrocosm. 

The idea of the Infinite and Absolute is expressed by this 
symbol, which is the great pentacle; that is to say, the most 
simple and complete epitome of the science of all things. 

Grammar itself attributes three persons to the verb. The 
first is the one who speaks; the second the one spoken to; the 
third the one spoken of. The infinite First Cause, in creating, 
speaks of himself to himself. Behold the explanation of the 
ternary and the origin of the dogma of the trinity. 

The doctrine of magic is also one in three and three in 
one. 

“What is above resembles, or is equal to, what is below.” 

Thus two things that resemble each other, and the word 
which expresses their resemblance make three. The ternary 
is the universal dogma. In magic, principle, realization, 
adaptation; in alchemy, azoth, incorporation, transmutation; 
in theology, God, incarnation, redemption; in the human soul, 
thought, love, and action; in the family, father, mother and 
child. The ternary is the goal and the supreme expression 
of love. We only seek for two in order to come to three. 
There are three intelligible or spiritual worlds which corres- 
pond with each other through the hierarchic analogy. The 
natural or physical world; the spiritual or metaphysical 
world; and the divine or religious world. From this begin- 
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ning comes the hierarchy or spirits divided into three orders, 
and subdivided into the three genera, always by the ternary. 

All these revelations are logical deductions from the first 
mathematical notion of Being and Number. The unit to be- 
come active should multiply itself. An indivisible, immova- 
ble and unfruitful principle would be a dead and incompre- 
hensible unit. If God was only one, he would never be creator 
nor father. If he was two there would be antagonism or 
division in the infinite, and it would be the separation or death 
of every possible thing. He is therefore three, in order to 
create from himself, and in his own image, the infinite multi- 
tude of beings and of numbers. Thus he is really one in him- 
self and threefold in our conception, which causes us to view 
him also as threefold in himself and one in our intelligence 
and love. This is a mystery for the believers and a logical 
necessity for the person initiated into absolute and real sciences. 

The Idea (verbe) manifested by life is the realization or 
incarnation. The life of the Idea (verbe) accomplishes its 
cyclical movement of adaptation or redemption. This dogma 
of threefold quality was known in all the sanctuaries, en- 
lightened by the tradition of the sages. Do you wish to know 
what is the true religion? Seek the one which realizes the 
most in the divine order. The one that exhibits God as Divine 
Humanity and makes man god-like. The one that preserves 
intact the ternary dogma, which incarnates the Divine Idea 
(verbe) in making God visible and tangible to the most 
ignorant. The one, in short, the doctrine of which harmonizes 
with all and can adapt itself to all; the religion which is 
hieratic and cyclical—fit alike for the learned and the illiter- 
ate—which for children has allegories and images; for grown 
men a lofty philosophy; for the aged sublime hopes and sweet 
aspirations. 

The first sages who sought the cause of causes saw good 
and evil in the world. They observed shadow and light; 
they compared winter and springtime; old age and youth; life 
and death; and they said: “The First Cause is benevolent and 
rigorous; it vivifies and it destroys.” Hence these two con- 
trary principles, a good and an evil one, cried the disciples 
of Manes. No. The two principles of the universal equili- 
brium are not contrary, although apparently opposed, for it 
is one sole wisdom which opposes one to the other. The good 
is on the right, evil is on the left, but Supreme Goodness is 
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over both of them and it causes evil to serve for the triumph 
of good and good for the emendation of evil. The principle 
of harmony is in the unit and it is that which in Magism gives 
so much power to the odd number. But the most perfect of 
odd numbers is three because it is the trilogy of the unit. 

In the trigraphs of Fohi the superior ternary is com- 
posed of three young and masculine figures; because in the 
idea of God considered as the principle of fecundity in the 
three worlds the passive could not be admitted. 

Hence the Christian trinity does not admit in the least 
the personification of the mother who is implicitly announced 
in that of the son. Therefore, it is contrary to the law of 
sacerdotal and orthodox symbolism to personify the Holy 
Spirit under the figure of a woman. Woman issues from man 
as Nature issues from God. Hence Christ is himself raised 
to heaven and assumes the virgin mother. We say, the Ascen- 
sion of the Saviour and the Assumption of the Mother of God. 
God considered as father, has nature for daughter. As son, 
he has the Virgin for mother and the Church for spouse. As 
Holy Spirit, he regenerates and fecundates humanity. 

Thus in the trigraphs of Fohi the three inferior ying 
correspond to the three superior yang, for the trigraphs of 
Fohi are a pentacle similar to the two triangles of Solomon, 
but with a ternary interpretation of the six points of the bril- 
liant star. 

















The Dogma is divine only as it is truly human; that 1s 
to say, as it is the summary of the highest reason of humanity. 
Hence the Master, whom we call the God-man, called him- 
self the Son of Man. Revelation is the expression of belief 
admitted and formulated by the universal reason into human 
expression (verbe). Therefore it is said that in the God-man, 
the Divinity is human and the humanity divine. We say all 


*Manes is described by Epiphanius, who is not very truthful, as a ma- 
gian, skilful in astronomy, medicine, magic and panting. He blended Chris- 
tian with Mithraic doctrines, with the idea of establishing a universal religion. 
He was condemned by a Magion Council and flayed alive in 275. The Paulli- 
cians, Alligenses and other sectaries were his followers. 
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this philosophically and not theologically; and this does not 
touch in any way the teachings of the Church that condemns, 
and always will condemn, Magism. 

Paracelsus and Agrippa did not raise one altar against 
another altar, but submitted themselves to the dominant re- 
ligion of their times. To the elect of Knowledge belong the 
things of Knowledge; to believers pertain the things of faith. 

The Emperor Julian in his “Hymn to the Sun-King” 
gives a theory of the ternary which is almost identically the 
same with that of the illuminated Swedenborg. 

The sun of the divine world is the infinite spiritual and 
uncreated light. This light receives form, so to speak, in the 
philosophical world and becomes the central point of souls 
and of truth; it then incorporates itself and becomes visible 
light in the sun of the third world; the central sun of our suns 
and of which fixed stars are the ever-living scintillations. 

The Kabalists compare mind to a substance which re- 
mains fluid in the divine intermedium, and under the influence 
of the essential light, but the exterior of which hardens like 
wax exposed to the air, in the colder regions of argument or 
of visible forms. These petrified envelopes (it would be bet- 
ter to say carnified if the word was French) are the cause of 
errors or of evil which attaches to the weight or to the hard- 
ness of psychic envelopes. In the “Book of Sohar” and in that 
of ‘‘Revolutions of Souls,” preverse spirits or evil demons are 
not called otherwise than crusts (cortices). 

The crusts of the world of spirits are transparent; those 
of the material world are opaque. The bodies are only tem- 
porary crusts, and whose souls may be delivered; but those 
who follow the leading of the body in this life, make for 
themselves an interior body, or a fluid-like epidermis which 
becomes their prison and their punishment after death up to 
the moment in which they succeed in melting it in the heat of 
the divine light, where their weight hinders them from ascend- 
ing. They only arrive there by infinite efforts, and through 
the assistance of the just who hold out their hand to them. 
During all this time they are devoured by the interior activity 
of the mind imprisoned as it were in a glowing furnace. Those 
who reach the pyre of expiation burn themselves there like 
Héraklés on Mount Oeta, and thus are delivered from their 
shackles. But the greater number lack courage in the presence 
of this last trial, which seems to them a second death more 








252 THE WORD 


frightful than the first. So they remain in hell, which is de 
jure and de facto eternal, but in which souls are never plunged 
or retained against their will. 

The three worlds correspond together through the thirty 
two paths of light which are the rungs of the hold ladder. 
Everv time thought corresponds to a divine grace in heaven, 
and to a useful work on earth. Every benefit from God ex- 
cites a truth and produces one, or more acts, and reciprocally, 
every act excites in the heavens, a truth or a falsehood, a 
benefit or a chastisement. When a man pronounces the tetra- 
gram, say the Kabalists, the nine heavens receive a shock, and 
the spirits say one to another: “Who is disturbing the king- 
dom of heaven?” ‘Then the earth reveals to the first heaven 
the sins of the rash one, who takes the name of the eternal in 
vain, and the accusing word is transmitted from circle to 
circle, from star to star, and from hierarchy to hierarchy. 

Every word has three meanings; every action a threefold 
bearing; every form a triple idea; for the absolute corres- 
ponds from world to world with its forms. Every determina- 
tion of the human will modifies nature, influences philosophy 
and writes itself in heaven. Hence there are two fatalities, 
one resulting from the will of the Uncreated in accord with 
its wisdom; the other resulting from created wills, and in 
accord with the necessity of second causes in their relations 
to the first cause. Hence nothing is indifferent in life, and our 
determination, the most simple in appearance, often decides an 
incalculable series of goods and evils; above all in the rela- 
tion of our draphane with the great magic agent as we shall 
explain elsewhere. 

The ternary being the fundamental principle of the en- 
tire Kabala, or sacred tradition of our fathers, ought to be the 
fundamental dogma of Christianity, apparent dualism of 
which it explains through the intervention of a harmonious 
and all-powerful unity. The Christ did not write his dogma, 
but only disclosed it in secret to his favorite disciple, the only 
Kabalist and great Kabalist among the Apostles. Therefore 
the “Apocalypse” is the book of the “Gnosis,” or great doctrine 
of the first Christians, a doctrine of which key is indicated by 
a great verse of the Lord’s prayer, that the Vulgate does not 
translate, and that in the Greek Rite (the preserver of the 
traditions of Saint John) it is only permitted to priests to pro- 
nounce. This verse, entirely Kabalistic, is found in the Greek 
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text of the “Gospel according to Saint Matthew,” and in 
several Hebrew copies. Here it is in the two sacred languages: 

‘For thine is the kingdom, the power and the glory, for- 
ever. Amen.” 

The sacred word of malkut? employed for keter’—which 
is its Kabalistic correspondent—and the balance of geburah* 
and of chesed® repeating itself in the circles or heavens that 
the Gnostics called Aeous, give, in this occult verse the key- 
stone of the arch of the whole Christian temple. The protes- 
tants have translated and preserved it in their “New Testa- 
ment” without discovering in it the high and marvellous in- 
formation which unveiled for them all the mysteries of the 
“Apocalypse”, but there is a tradition in the Church that the 
disclosing of these mysteries is reserved for the last days. 

Malkut based on geburah and on chesed is the temple of 
Solomon having for columns Jackin and Boaz. It is the 
adamic dogma based on one side upon the docile submissive- 
ness of Abel, and on the other upon the labor and remorse of 
Cain. It is the universal equilibrium of existence based upon 
necessity and liberty; upon fixity and motion; it is the mani- 
festation of the universal lever vainly sought by Archimedes.® 
A savant who employed all his talent to render himself obscure, 
and who died without having wished to make himself under- 
stood, has solved this supreme equation restored by him in 
the Kabala; and he feared above all that people might know 
the origin of his discoveries, if he expressed himself more 
clearly. We have heard one of his disciples and admirers 
show indignation, perhaps in good faith, at hearing him called 
a Kabalist. Nevertheless, we must say to the credit of this 
savant that his researches have considerably abridged our 
labor upon the occult sciences, and that above all, the key of 
the High Kabala indicated in the occult verse we have just 
cited, has been learnedly applied to our absolute reform of 
all sciences in the book of “‘Hoene Wrokieski.” 

Hence the secret virtue of the Gospels is contained in 
three words, and these three words have been the foundation 
of the three dogmas and three hierarchies. All science rests 





2Hebrew, the kingdom. 

3Hebrew, the crown or tiara. 

4Hebrew, power, might. 

5Hebrew, glory, abundant goodness. 

*Archimédés, the mathematician of Syracuse, was celebrated for his 
knowledge of physics. “Give me 1ou/ofw, a place to stand on,” said he to 
King Hiero, “and I will move the universe.”"—A. W. 
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upon three principles, as a syllogism upon three terms. There 
are also three distinct classes or three original and natural 
ranks among men, who are all called to ascend from the 
lowest to the highest. The Hebrews call these series or de- 
grees of progress the spirits, Asiah, Jezarah, and Briah.’ The 
Gnostics, who were the Christian Kabalists, named them Hyle, 
Psyche and Gnosis." Among Hebrews, the supreme circle 
was called Aziluth;® and among the Gnostics, Pleroma.’® 

In the Tetragram the ternary taken at the commencement 
of the word expresses the divine fatherhood (copulation) ; 
taken at the end it expresses womanhood and motherhood. 
Eve bears a name of three letters,*’ but the primitive Adam is 
expressed by the single letter Jod so that Jehovah should be 
pronounced Yava. This leads us to the great and supreme 
mystery of Magic expressed by the Quaternary. 

(To be continued) 








7Asiah (the foundation) is peopled by gross, material spirits of both 
sexes; Jezira (the structure) by gods, demons and angels; and Briah (new 
world) by spiritual beings, in the second grade of descent. 

8Matter, Soul and Knowledge. 

*Noble. 
10Fullness. 
11Heva. 








MOMENTS WITH FRIENDS 


“Has time in its divisions into 
years, months, weeks, days, hours, 
minutes and seconds any corre- 
spondence with the physiological 
or other processes in the human 
body? If so, what are the corre- 
spondences?” 

There is an exact correspondence 
between the natural measures of time 
by the cycles of the sun, moon and 
planets and certain physiological pro- 
cesses in the human body, but the di- 
vision made by the mechanical con- 
trivances of man is not exact. 

The universe as a whole is repre- 
sented by all that can be seen or un- 
derstood of the heavens or space; this 
universe corresponds to the physical 
body of man; the star clusters, for in- 
stance, correspond to the nerves and 
the ganglia in the body. The sun, 
moon, the earth, and the stars called 
planets with their respective satellites 
or moons, move in their own atmos- 
pheres. 

Speaking of or supposing time to 
be “a succession of phenomena in 
the universe, marked off by the move- 
ments of what are called the heaven- 
ly bodies in space, and changes 
and phenomena thereby produced in 
relation to the earth, there is a cor- 
respondence between these phenom- 
ena and the normal human body with 
its physiological processes and the 
changes and results produced there- 
from. But it is not well for our 
safety that we discover these things; 
lest we should open Pandora’s box. 

It is important and enough to know 
there are two germs in the human 
body which represent and correspond 
to the sun and the moon. The gene- 
rative system in the body corresponds 
and is related to the solar system. 
But each of the organs in the solar 
system has its corresponding organs 


in the body. The seed and soil in the 
generative system is the result of the 
action of the organs in the body cor- 
responding to the sun and the moon. 
The essence or the extracts result- 
ing trom the action of the organs, 
corresponding and related to the 
planets, perform their work through 
the different systems of the body, and 
all work together in the general 
economy of the body for the period 
of its natural life, so that the par- 
ticular work to which the life of the 
body is devoted may be accomplished. 

There is in the body a principle 
which is representative of and cor- 
responds to the sun. This passes 
down and up or around the body, as 
the sun is said to make one complete 
circle through the twelve signs of 
the zodiac. From the sign aries cor- 
responding to the human head, down 
by way of the sign cancer, corre- 
sponding to the breasts or chest, to 
the sign libra corresponding to the 
place (not the organs) of sex, and up 
by way of the sign capricorn, corre- 
sponding to the spine in the region 
of the heart, and back again to arics 
the head, passes the germ or sun of 
the body through its signs of the 
zodiac in the time of one solar jour- 
ney of a year. There is in the body 
another germ representative of che 
moon. The lunar germ should pass 
through all the signs of its zodiac. 
flowever, such is not usually the case. 
The zodiac of the moon is not the 
zodiac of the universe. The moon 
makes a revolution through its zodiac 
in the body in twenty-nine and a 
fraction days, corresponding to the 
lunar month. When the moon is full 
it is in aries of its zodiac and its cor- 
respondent germ in the body should 
be in the head; the last quarter is tke 
cancer of its zodiac and the breast of 
the body: the dark of the moon turn- 








ing to the new moon is the libra oi 
its zodiac and then its germ ia the 
body is in the region of sex. In the 
first quarter of the moon it is 1m its 
capricorn and the bodily germ should 
be along the spinal cord opposite the 
heart, and from there the germ of the 
body should pass upward to the head, 
when the moon is full in its sign 
aries. So the solar year and the lunar 
month are marked in the body by the 
passing of their representative germs 
through the body. 

The week is perhaps the oldest 
measure of time in any human calen- 
dar. It is recorded in the calendars 
of the most ancient people. Modern 
people, necessarily, have borrowed it 
from them. Each day of the week is 
related to the sun, moon, and plan- 
ets, from which the days take their 
names. The life of the human body 
corresponds to one manifestation of 
a solar system. “he week in the 
human body corresponds in smaller 
measure to the same. 

The day, which is the revolution of 
the earth once around its axis, is one 
of the seven periods of the week, and 
in it the larger period is represented 


again. In the human body, the germ 
or principle corresponding to the 
earth makes one complete round 


through its particular system, which 
corresponds to the revolution of the 


earth. These correspondences, the 
solar year and month, the lunar 
month, the week, day with the 
physiological operations of man’s 
body, ends with the day. There are 


minor measures of 
succession of phenomena in the 


numerous other 
the “ 
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universe” 


which correspond exactly 
with substances and processes in the 


human body. But for the hour, 
minute and second, there can only be 
claimed a kind of analogy between 
universal and physiological phenom- 
ena. The hour, minute and second 
may be said to be comparatively 
modern measures. When the measure 
called a second was adopted it was 
thought that it being so short a pe- 
riod there would never be need of 
any attempt to divide it. Physical 
science made the same mistake when 
they gave the name of atom to the 
minute parts of what they considered 
to be primitive elements. Later they 
discovered each of those “atoms” to 
be a little universe in itself, the di- 
visions of which were named elec- 
trons, ions, though possibly the ion 
is not such an ultimate division. The 
human body is regulated to and 
should act in accord with the phe- 
nomena in the universe, but invari- 
ably man interferes with the body’s 
natural processes and normal func- 
tions. Then he gets into trouble. 
Pain, suffering and disease are the re- 
sult, which are the natural processes 
of the body in the effort of nature to 
restore a normal condition. These 
processes in the human body have 
their correspondence with conflicts 
and cateclysms in nature, to maintain 
an equilibrium. If man in his body 
will work with and not too much 
against nature he may learn the exact 
correspondence between eacn part of 
his body and its corresponding part 
in the universe and their reciprocal 
processes. A FRIEND. 











